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ABSTRACTS

Abstracts are given in alphabatical order by thet fiame

*%*

Intellectual Problems in the Turkic World and Socid Sciences
Tark DUnyasinda Dusltince Sorunlari ve Sosyal Bilimler

Dr. Abulfez Sileymanov

Azerbaijan Academy of Sciences

Institute of Philosophy, Sociology and Law
Baku, AZERBAIJAN

asuleymanov@yahoo.com Ozet

Turk DUnyasinda “d§tince sorunlarl” aslinda yapay sorunlardir. Bu yagasfz konusu
sorunlarin kbkenden gg, dis etkenlerden kaynaklanmasinda yatmaktadir. Buaa2s
3 asirlik dénemde Turk toplumlarinin g bicimde modernist ve Avropai unsurlarin
baskisi altinda kalmasindan ireli gelmektedir. Bkiler ve tesirler yerine goresgal,
somirge, gb¢ ettirme, idari, siyasi, yegmee adi altinda yabangglaa gibi farkli
bicimlerde kendini gosterstir. Bu etkilerin olumlu tesirler oldgu gibi, onarilmasi giic
olumsuzluklari da az olmasgtir. Makalede Turk Dinyasi mevcut giince sorunlarini
asmak icin son dénemlerde 6zellikle sosyal bilimldaranda yapilan camalar ele
alinmakta, bu ¢caijmalarin olumlu bir 6rng gibi Turk Dinyasi Sosyologlar Biginin
faaliyetlerinden bahsedilmektedir. Turk Dunyasindeak bir digince anlawinin
olusturulmasi icin sorunlarin tespiti, ¢c6zimi, bunubldikte sadece sorunlarin gié
ayni zamanda; mevcut kiresel dinamikler etkisiydg d¢iosteren désim ve dongumun
tarinsel temelli yeni Tark kultirel cevresinirsggkulinde etkin olarak kullaniimasi igin
yontem ve tekniklerinde gatirilmesi zorunlgu dile getirilmektedir.

*%*

A Comparison of Turkish and Indonesian EducationalSystems from Economic and
Political Perspectives

Endonezya ile Tirk Egitim Sistemlerinin Siyasi ve Ekonomik Agidan Kasilastiriimasi

Dr. Ahmet GUL
Ministry of Education
Ankara, TURKEY

a.gul48@mynet.com Ozet

Endonezya’'da bxkanlk sistemine dayali, cumhdriyet rejimi vardiRrarlamento, 460
dyeli Millet Meclisi'nden meydana gelmektedir. 19%& kadar tlkeyi Ahmed Sukarno
baskanligindaki hiikiimet yonetti, bundan sonra da Suhartamiza gecti. Ulke idari
bakimdan 21 bdlgeye ayrilgtr. Ekonomi tarima dayalidir. Fakat goansizlgina
kavustugundan beri sanayi, madencilik ve ticarette cok dnéenlemeler kaydedilmi ve
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bu ilerlemeler devam etmektedir. Topraklarinin &®da 7,5'u ekilebilir durumdadir.
Ulkenin Ggte ikisinin ormanlik olmasi ekonomiye @m Uriinlerinin  katkisini
arttirmaktadir. Orman Uurlnlerinde dinya Ulkelerasanda ikinci sirayl almaktadir.
Kerestesi dgerli olan abanoz ve hint rpesi &gaclari, kauguk ormanlarindan elde edilen
kaucuk, kina gaci kabuklarindan elde edilen kinin tlke ekonorashiiyik katkisi
bulunan orman drunleridir. Turkiye'desitm; adalet, glvenlik ve ghk gibi devletin
temel glevlerinden birisi olup devletin denetimi ve gonetialtinda yapiimaktadir. Millt
Egitim Bakanlgl merkez tekilati, tasra ve yurtdgl teskilatlar egitim hizmetlerinin
sunumunda 6nemli gorevler Ustlenmektedirletitith hakki, T.C Anayasasi ile givence
altina alinmy; egitimin tir ve kademelerini vesleyise donik esaslari dizenleyen
mevzuatla Turk Eitim Sistemi bugunkid yapisint kurgtur. Turk Milli Egitim
Sisteminin genel cercevesi, 1739 sayili Milfiittn Temel Kanunu ile belirlenngiir. Bu
calismamizda her iki Ulkeninggim sistemleri siyasi ve ekonomik yapi dikate ahak
karsilastirilacaktir.

*%*

A Comparison and Analysis of the Gild System with ©tal Quality Control
Ahilik Te skilatinin Toplam Kalite Yonetimiyle Kar silastiriimasi ve Analizi

Ahmet TASKIN
Fatih University
Istanbul, TURKEY

ataskin@fatih.edu.tr Ozet

Ahilik kurumu Amerika'dan Yaponya'ya kadar bir ¢cakkeye kultirel ve ekonomik
yonden model olmuson derece seviyeli, itibarli ve tretken bir steiplum kurulgudur.
Anlam olarak “kardgim” anlamina gelen “AH kelimesi arapca kokenli olup tirkgeye
de aynisekilde gecmitir. Bazi eserlerde “Aki” olarak kullanilsa da gémlarak “AHI,
AHI TESKILATI” veya “AHILIK” olarak kullanilagelmitir. Ahilik teskilati sanat,
yetenek ve vazife sahibigdierden olymustur. Ahilik anlaysinda fertlerin; yapgi isi en
iyi sekilde yapmasi, hesiisifir hata ile ve sanatkarca yapmasniiseverek, isteyerek
yapip nefislerini terbiye etmesi, insanlara gkaderin bir saygl besleyerek kimseyi
incitmeden ve hakkina girmeden egalasi, surekli gtim ve @gretimle cehalete ve
fakirlige kagl sava acmasi, diergamlik ve sevgi hissiyle halka hizmet etmeyesgasi
gerekmektedir. Ahilik tgkilatinda kurallar hayatin her alaninda waraasinda surekli
gelistirilerek uygulanir. Yamaklik, ciraklik, kalfalikustalik gibi genclikten itibaren
surekli gelserek kgilerin 6grenme ve gretme sireci canli tutulur. Temel ilke Uye olan
herkesin ¢t ve kardg oldugudur. Ayrica saygl, sevgi ve hirmet her zaman iyele
arasinda ilefimin vazgecilmez unsurudur. Kisaca, ahlak, akilimhi adalet, iman ve
Uretimin birlikte icralarinin en guzel o6rgeir. Toplam Kalite Yonetimi de; 1945 yilindan
beri japonya’da uygulanan buradan da tim dunyayalaya cok 6nemli bir kalite
yonetim sistemidir. Toplam kalite yonetimi uyguldara kurumlarla sinirli olup
toplumun geneline maledilemegtii. Gonullikten c¢ok kurumsal yaptirimlar
s6zkonusudur. Sadece Uretim, kalite verimlilik \\@&nca odaklangtir. Toplam kalite
yonetimi son yarim asra damgasini vuran ¢ok Ondanliydonetim seklidir. Topluma
hatasiz Uretimle saygl gosterilmesi anjgykalite cemberleriyle de caanlarin daha
samimi ortamlarda beyin firtinasiyla daha uretkkabitecesi inanci hakimdir. Toplumun
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sekillenmesinde cocuklarin ve genclerin 6nemi bugiikonlarin ahlakli, ¢ajkan ve
saygin bireyler olmasi icin temel ahlakiggeler cercevesindeggilmeleri, yeteneklerini
sanata dongitirebilecekleri ortamlarin ofturulmasi ve kaliteyi hayatlarina esas almalari
gerekmektedir.

*%

Spiritual Values of the Asian Community
Orta Asya Halklarinin Manevi Degerleri

Dr. Akjarkin ABUOVA
Suleyman Demirel University
Almati, KAZAKSTAN

akabuova@gmail.com Ozet

Iimin amaci, genel olarak toplumun maddi ve manesgederini ¢gin istesine gore
yetistirmek ve geltirmektir. Dil ve kultir manevi bir dgerdir, ama gunumuzdeki
istatistge gore ygamimizin 60-65 % manevi Zerler, 30-35 % ise maddi ger
olusturmaktadir. Oyleyse dilin ve kultiriin sayesindetaOAsya milletlerin manevi
degerleri argtirmalidir. Son zamanlari Orta Asya Ulkelerindeysbdilimleri alaninda
aratirma yapan bilimadamlari ginimuzdeki olaylar d&hi olaylar arasindaki igarini
bulmaya cakmaktadir. Clnkd her sorunun gkarihine bakarak onun ¢6zim yolu da
bulunmaktadir. Buginlerde bu konu (zerinde Kazahkisa cumhurbgkanimiz
Nursultan Nazarbayev'in degigle yurutilmekte olan “Medeni Mura (Kultir Mirasi)
projesi calsilmaktadir. N.Nazarbayev “Kultir Mirasi” hakkind@yle diyor: “Kultdr,
milletin ylzi, manevi yapisi, cani, gincesi vesuurudur. Uygar millet, ilk once,
tarihiyle, kultarayle, halki seven buyukleriyle, Bya kiltir bankasina katan azli ¢oklu
payiyla gurur duyar. Boylece, sadece kendisininlindit kiltiri sayesinde dinyaya
tanilir.” Asya milletlerine ortak olan eski antiliaiz ve giinimuize kadar giaakta olan
edebi yadigarlarimiz sayesinde tarihi, kiltirelddebakimindan mgterek yonlerimizi
bulmahyiz. Her yil dizenlenen ICAPA (Uluslararassya Felsefe Birfii) konferansi
bdyle tarihi ve kultirel geleneklerin atama alaninin gejmesi, D@u ve Bati Ulkeler
arasindaki bgantilarin sglanmasi sayesinde buyik bir manevi koprisitulmaktadir.

*%

On The Philosophical Aspects of the Problem of CivReligion in Turkey and Indonesia

Assist. Prof. Dr. Ali Caksu
Fatih University
Istanbul, TURKEY

alicaksu@yahoo.com Abstract

The debate over the problem of civil religion (whimay roughly be understood as the
“religion” of a political system) is on the agenfda the last few decades. The proponents
of the concept suggest that political systems (igiclg secular ones) have a theology of
their own which are above established, traditiamdibions like Judaism, Christianity,
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Islam, Hinduism and Buddhism. Thus, modern ciMilgiens are in practice superior and
prior to the latter. In the modern world, usualbtionalisms provide the fundamentals of
civil religions, as they are often based on a cptioa of a sacred land (homeland) for the
sake of which citizens are ready to “sacrifice’nttselves. In fact, citizens are somehow a
“chosen people” and the sacred symbol of thatioligs the national flag. Civil religions
are dominant in all political systems, altough tloéen make use of traditional religions
as need arises. They exploite some of their comeptand terminology like
“martyrdom”, “holy land”, “chosen people”, “salvati” and “sacrifice”. The same
features can be found in some other ideologiesdikmmunism and Socialism as well.
The issue of civil religion has been widely disagssespecially in the USA and primarily
in the field of sociology, but also in politics,témnational relations and religion. The
discussions has later been applied to other lamdSurope as well as some Asian
countries like Japan, Israel and Malaysia. In mgepal would like to discuss the basic
tenets of civil religions in modern Turkey and Indsia where ideologies of Kemalism
and Pancha Sila respectively provide the main cheniatics of those religions. My
article will firstly dwell on philosophical rootsfahe civil religion (which are often
ignored), and then proceed to its practical matatesms and consequences. Then,
various aspects of civil religion in Turkey and émesia will be mentioned. Finally, 1 will
present some observations and future prospecti®mtportant issue.

*%*

Religious Tolerance (Tolerance in Islam)

Dr. Ali UNSAL
State Islamic University Syarif Hidayatullah
Jakarta, INDONESIA

aliunsals@hotmail.com Abstract

Since the inception of human life in earth, Religie the oldest and the most important
phenomenon that human beings have ever encodrtethier lives. . According to the
teachings of Islamic religion as it is not a norar nontextualizations of human minds,
was never born by the forces of circumstancesherat conveys purpose full divine
principles from the Supreme Creator. These aredbriohly Messengers who first acted
upon to implement the provisions of divine messagethier lives, and become role
models to mankind in enlightening people and tonshg them the righteous way. The
importence of religion for individuals and for setyi is unquestionable. There is nothing
else as powerfull for putting sanction on humanedigion. While Religion organizes and
disciplines the lifes of individuals, it assuresestablish a structure for a social life in
the most healthy way. Religion endorses homes humagpiness both in the earth and
hereafter. In this regards, it brings some lifglgminciples and rules which are to lead
humans to peace and happiness. Tolerance, as ralsopartant principle of religion
helps to ensure that a social harmony is estaldisimel sustained . Particularly Islam,
promotes tolerance and empathy towards othesite#&chings in a powerful way. Allah
has many names: “Rahman-the Most Merciful”, “Raltim- Most Compassionate”,
“Gaf(r-the Most Forgiving”, “Afuw-the Most Graciousind “Settar-Covering mistakes
of His servents”. He calls introduces Himself tonkiad with these names. As He is the
Most Merciful, Most Compassionate, Most Forgivilpst Gracious, Covering shames,
and tolerant for His servents, He also wants Haved treat each other in the same



V;‘ FOURTH INTERNATIONAL CONFERENCE OF THE ASIAN PHILOSOPHICAL ASSO CIATION
= 1<) University of Indonesia, Jakarta 4-6 November200

manner. Qur'an, in many verses, actually emphaglmsmportance of been tolerant in
social life. Prophet Muhammed, who lived an examplée according Quran, not only
had a compassion for his companions, but also He foagiven his enemies even after
their most vicious act . He always had an openthearen for those who tourchered him
and his friends near to death, and furthermorehowit any precondition, he had
embraced and forgiven those people who killed tnvelly uncle Hamza. After him, his
sahabe (companions) fallowed same principles amarbe heros of tolerance. Then,
particularly later in Seljuks and Ottoman times sngood examples of tolerance have
been demonstrated among different religions andi@tles that can help shed some
powerful lights on our modern times. The past pcast are profound examples for us
today. As with every issues in social life, tolera must also have a balance and certain
limits when interacting with others. Infinite toéerce without purpose and boundaries can
damage the integrity of indulgence and may yiekbaial corruption. . Admittedly for
this reason, Islam has set limits on being to &vlerin Islam, tolerance is essential if it
does not harm bacis elements of social life suchebgion, life, goods, mind, and the
generation that are key elements such as should peotected is essential. Because,
Islam aim to protect these significante elementstii®@ humans’ favor. If tolerance is
exhibited with this principle it will make happy mankind in quite enough.

*%

The New World Civilization in Unity: Prospects andPlan of Action

Prof. Dr. Alparslan ACIKGENGC
Fatih University
Istanbul, TURKEY

acikgenc@gmail.com Abstract

The world needs a peaceful co-existence more thgnpariod of past human history.
Humanity gained much experience from its past hystéVe cannot ignore what our
history went through for centuries. We are now meaand intellectually grown up out of
our past mistakes. This paper is an attempt to satmermost of human experience in
the past but with brief statements. | shall attertgptdraw lessons from our past
experiences. Then, we shall attempt to see if iuldvdoe possible for sociologists,
philosophers and psychologists to draw a plan tdador a world community in unison.

*%

Islam in Cambodia
Cham Religious Learning Groups and their Contribution to Civil Society

Prof. Dr. Andi Faisal Bakti
Syarif Hidayatullah State Islamic University
Jakarta, Indonesia

abakti@hotmail.com Abstract
A desire to achieve civil society is very much rsin Cambodia, although the actors
involved are not yet quite debating directly. Iastethey express their willingness to

achieve a civil society by either criticizing otkeor through self criticism, and their
efforts to realize a stable country. Thus, the jaesve are trying to answer is: How do
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Cham Islamic religious study groups contribute topoomote civil society in Phnom
Penh, Cambodia? In other words, how do their disasureflect on or relate to the
spheres of civil society in Phnom Penh and itscaurdings? This is reflected in their
discourse about what the ideal behavior of a gitleould be. These actors express their
ideas on how to improve the social condition of kiaslims in Cambodia. Each sphere
of civil society (state, market, pubic, and privatdividuals) is very critical of the others
once a problem arises and each encourages the dthperform justly and accountably.
Each admits its shortcomings and each has a prigeealize. The Mufti (President of
the Cambodian Muslims) plays a focal point of bailicizing others and being criticized
by others.

*%*

The Role of the Elderly as “Social Capital” in Soal Transformation
Toplumsal Dénistiimde “Sosyal Sermaye” Olarak Yalilarin Roli

Assis. Prof. Dr. Aye CANATAN
Gazi University
Ankara, TURKEY

canatan@gazi.edu.tr Ozet

Toplumsal ygaamin dgisme potansiyeli ve dgsimin hizinin neredeyse teknolojik
ilerleme ile paralellik gostergi ginimuiz toplumunda nufus igindeki oranlari tim
dinyada giderek artan g¢jdarin durumu ihtiyaclart ve toplumsal Kkatkilari
sorgulanmaktadir. Hentz vyeterli sosyal politikalawve gundelik sosyal alanlarin
bulunmadgl toplumlarda ysli olmak sorundur. Ygamdan geri ¢cekilme ve rolsuzlik
teorileri gibi toplumsal hayatta yidarin toplumsal 6nemini azaltici yaklanlar ise bu
sorunun teorik anlatimidir. Bu yaklenlar yerine ygam boyu gelme ve @&renme
yaklasimi cercevesinde yhlar toplumlarin kendilerini yenileyerek surdirme
potansiyeline 6nemli bir katki gayabilecek sosyal sermayeleridir. Sosyal sermagmt
olarak toplumun kolay acgiklanamayan kaynaklarimalodeserleri ve gunlik ygamdan
bunlarin Gzerine a ettgimiz guven gibi olgular kavramsaffarmanin bir yoludur.
Gundelik hayata ait 6zelliklerin hizli ggeme surecinde dogumuntn gergeklgiriimesi
toplumsal farklliklarin ve benzerliklerin aktarmaaki gtcltklerin azaltilmasinda sosyal
sermaye olarak yalar birikimleri, kazanclari ve kayiplari ile sadyiliski aglarinda
onemli bir model durumundadir. Ozellikle toplumsddserlerin, caitli becerilerin,
kurumsal geleneklerin surdirilmesinde ve kisacalutegal sdrdurdlebiliriin
artinlmasinda ygilarin araci, kayngirici, &gretici, hatirlatici ve *“bir bilen” roll
Onemlidir. Bu cakmada sosyal sermaye olaralglyar ele alinmgtir.
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Madina/City, Civilization and the Islamic Civilizat ion
From Madina/City to MadaniyydCivilization

Assoc. Prof. Dr. Bayram Ali CHNKAYA
Eskisehir Osman Gazi University
Eskisehir, TURKEY

bacetinkaya@hotmail.com Abstract

The virtuous tawhid civilization which had beenhed in “Madina” have progressed and
attained to the summit of its development, andemwe=sl the justice, peace and love to all
the humanity. By the universal construction, theheaith a long history have reached
the possibility of living the peace and tranquatihe Islamic Civilization had granted.

*%*

Changing and Enduring Values in Asia within Space-ime and Human Spectrum

Mekan, Zaman veinsan Denkleminde Asya’da Dgisen ve
Degismeyen Parametreler

Assist. Prof. Dr. Bekir GUNAY
Kocaeli University
Izmit, TURKEY

begunay@yahoo.com Ozet

Asya kimi uluslararasi teoricilere gore dinyania &nasi, kimilerine gore ise “Dinyanin
Kalp merkezi” olarak dgerlendiriimektedir. Bu tebfide bélgenin zaman mekan ve insan
denklemlerinin gelege yonelik yapilan stratejileri ve siyasi yapilataroetkileri analiz
etmeye cafilacaktir. Cin, Hindistan, ve Orta Asya toplulukian mekanda (Asya da)
biraktiklari izler takip edilerek medeniyet havzalan olumlar tarih okumalari
ekseninde deerlendirilerek ginimuzde siyasi elunlara olan yansimalari ortaya konup
gelecek izdgtimleri yakalanmak hedeflerden birisidir. Analizdekan insan ve zamanin
ana carpan oldiu tezinden hareketle bunlarin i¢ ves garpanlarla olan minasebetleri
(bolgenin batililarla ggali olusturulmaya cakilan yeni dizen aragtarinin bdlgedeki
yansimalari) ortaya konulacaktir. Tgji ana sorusu XXI.ylzyilda Asya’nin davrgni
kaliplarini belirleyip dinyanin yeni gi¢ merkelallir mi sorusuna cevap bulmaktir.
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The Condition of the Minorities during the Passagdrom the Ottoman Period to the
Republican Era

Osmanlrrdan Cumhuriyete Gecite Azinliklarin Durumu

Assist Prof. Dr. Cafer ULU
Fatih University
Istanbul, TURKEY

ulu@fatih.edu.tr Ozet

Osmanli Devleti'nin  kurulgundan yikilgina kadar gayr-i maslimler Osmanli
Ulkesinde her zaman yer bulgtardir. Glnluk ygamlarinda, devletle olan gkilerinde,
dini egitimlerinde kendilerine verilen haklar bakimindatneémin dger devletlerinde
verilmeyen haklara sahip olglardir. Osmanli Devleti bu haklari verirken bellifiove
dini temelere dayandirarak yaptm. Bu uygulamalarin bir blumu yeni kurulan Tiri
Cumbhuriyeti'nde de devam etgtir. Tebligde, Osmanli son déneminde azinhklarin
durumu ve Cumhuriyet doneminde bu statllerindgaiyan dgisimler ele alinacaktir.
Imparatorluktan milli ve tniter hale getg yaanan dgisimler de irdelenecektir.

*%*

Alliance of Civilizations for Human Rights and World Community

Prof. Dr. CHOI Woo-Won
Pusan National University, Busan, KOREA

choiww@pusan.ac.kr Abstract

The notions of human rights and World Community iaseparably related. It is on the
mutual trust that we can construct World Commundg, it is quite natural that the
respect of human rights is the basic conditionhaf participant countries. The World
Community is aiming at making a peaceful globalagé where the lives of people are
mutually encouraged and the diverse merits of iiffecivilizations are shared together.
The true human welfare should imply in its condiyet harmony between all existences.
In the history of the world, we can see the irslis current moving towards the
realization of human rights and World Community.eBuf we accept this affirmative
development of history in the long run, we showtdabrays alert to the dangers and traps
on the road. There have been many cases of frostrand reversion by strong
counteractions or self-deceptions. In the actualaton of his age, humanity has been
always at the crossroads. It is the duty of phidgoand history to shed light on the
situation and present a direction.
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Ecological Conception in Mawlana Rumi and Other Asan Religions
Mevlana’'da ve Asya Dinlerinde Ekolojik Anlayis

Prof. Dr. Cihan OKUYUCU
Fatih University
Istanbul, TURKEY

okuyucu@fatih.edu.tr Ozet

Gunumizde insagin  Oonundeki  en biyuk ortak problemlerden lekolojik
dengelerin hizla bozulmasidir. Toynbee ,lzutske iyaptgl uzun mulakatlarini
kitaplagtirdigi Yasami Secin isimli eserinde ekolojiye sayg! bakwan (g ilahi dinle
Asya dinlerini mukayese eder. Ona gore ildhilerin insani merkeze alan ve onu
diger canlilara Gstin tutan anlggrn ekoloji 6ntundeki en buayuk risktir. Clnki
dinden aldg bu yetkiyle dinya nimetlerini oburca ttde ve dier canlilara
karsi bir mesuliyet hissetmeyen insan ekolojiyi tahretmektedir.. Buna mukabil
insani evrensel karmaninsitebir parcasi kabul eden Asya dinleri c¢essgqgisini
zaruri olarak beraberinde sta Toynbee’nin g ilahi din icin genejtedigi bu
prensiplerin testten gegiriimesi gerekir. Bilrmdslamin Tasavvufi yorumunda Asya
dinlerinin tabiat saygisina benzer bir tavir $@nusudur.islamin tenzih anlay
yaratan ile yaratilani varlik olarak ayirirkeserde muessiri gbéren tasavvuf bu
mesafeyi daraltir ve tabiatin insan lehineismsarina kayn  butin varg bir koruma
halesi altina alir. Bu telgfile islam Tasavvufunun en bilinen ismi ve en peldili
olarak Mevlananin ekoloji kasindaki fikirlerini ve bu fikirlerin Asya dinlendeki
anlaysla mukayesesini amacliyoruz.

*%

The Great Thinkers of the Kazakh Steps: Sheshen-Bsy

Assist. Prof. Dr. Damira Ibragim
Fatih University
Istanbul, TURKEY

dibragim@fatih.edu.tr Abstract

One of the touchstones of Kazakh literature antuceilissesen-biys. Sheshen-biys are
the guys who advise and preach according to thdsnetpeople, endowed with wide
knowledge about literature, culture, politics €ftie word “sheshen” also means witty
person, public speaker, good at making quick replimaster of rhetoric in Kazakh
culture.Sesen-biys are the carrier and protecter of our precicultural inheritance which
came from the deepnesses of history and strairmed fine sifters. They are called as
“steppe philosophers.” It ise possible to say ftiiamond remarks thrown away from
their mouths are reflection of Kazakh national ifegd, atlas of national thought and
interpreter of national soul. They are also chibfisers of khans and sultans. They play
important roles in destiny of a country and peoplWh their sharp expressions and
definite decisions. “Sheshen-biy’s have left inalds trace in Kazakh cultural history
with their decisions, poems and wits. The subjeatten of the most of the works
descended from them is human life from birth totkleeharacteristic of human in every
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age, periods of life, temporariness of world lifi@ing predestined of death for human,
methods to make transitory life the means of etdrappiness. In this notificatiogesen-
biys’ wide scope of thinking, their advices, wamgsnand decisions in esoteric language
will be explained with examples according to larnggighilosophy.

*%

The Reform Introduced to the Law of War by Muhammad as a Peace Prophet

Hz. Muhammed’in (S.A.S.) Bars Peygamberi Olarak Sava Hukukuna Getirdi gi

Yenilikler
Prof. Dr. Davut AYDUZ
Sakarya University
Adapazari, TURKEY
davutayduz@yahoo.com Ozet

Hz. Muhammed'in (s.a.s.) sgv&omutanlgl dinya tarihindeki gier komutanlarla
mukayese edilemez. Cinktu O, rahmet peygamberidivagtki komutaniginda bile
rahmet peygamberi olgunu gosternsi, disman tarafini 6ldirmek ve imha etmek icin
desil, onlarin hem kendilerinin hem de kiyamete kadaten nesillerinin ihyasi icin
gayret gostermgive bu @gurda tstin bir sagehukuku ve stratejisi ortaya koystur.
Islam'da sawa kan dokmek, toprak kazanmak, ganimet elde etnpik yapilmaz.
Islam'da savagenelde midafaa eksenlidir. Cihad, Allah ile ingaarasindaki engelleri
bertaraf ederek, onlarin Allah ile bgfoalarini sglama ameliyesidir. Sayabuyuk ve
kutsal bir hareket olan cihadin bir parcasidir. Atagnaklarda cihad bazen saweerine
de kullanilir. Yani cihad, sayada icine alan bir harekettir. Ama sa\waelimeleri, cihadin
ihtiva ettigi manayl tamamen kapsamaz. Cihad kiyamete kadamidedecek olan bir
harekettir; kesintisizdirislam'in dgru anlgilmasi, anlatilmasi, sevdirilmesi igin ortaya
konulan her tirlii gayret cihadin kapmasina girnaikteSava ise gerekgiinde Islam
dismanlari ile yapilan mucadelenin sadece bir kismiHz. Peygamber (s.a.s.), her
zaman baga 6nem vermtir. Hudeybiye bagi, O'nun hayatinda buyuk bir zaferdir. O
yuce Peygamber, kendisine her turlt kogiltyapms, hicrete mecbur etmiMekkelilere
sefkatle davranmg; Mekke'yi kan dokmeden fethetgtir. Halbuki isteseydi Mekkelilerin
hepsini kilictan gegcirebilirdi. Ama bunu yapmatm c¢inkid O, rahmet peygamberidir.
Hz. Muhammed’in (s.a.s.) yonditisavalar, gecmgin ve ginimuzin der bircok savg
arasinda en carpicl, en ileri ve en insani olarkdindi konglandirdgl asker sayisinin g
kati, hatta kimi zaman on iki katl ve daha fazlgda digmanla savgmis ve her zaman
filen zafer kazanmtir. O’'nun devleti, kiicik birgehir devletiydi. Bu kucguk devlet,
ortalama olarak ginde 274 mil karelik bir oranlaigiemis ve on yil siren ¢caimadan
sonra, son nefesini vegdisirada 2 milyon kilometre kareden fazla bir alamagiimisti.
Bu alan Rusya hari¢, Avrupa blyuglinde ve o zaman Uzerinde milyonlarca insanin
yasadgl bir alandir ve bu fethi, sayalaninda dgman saflarindan sadece 250’ye yakin
kisinin oldurilmesine mal olnyur. Muslimanlarin kaybi, on yillik bir dénemde
ortalama ayda bisehittir. Halbuki sadecdkinci Diinya Sav@nda, 40 milyonu gkin
insan Olmigttir. Bu rakam icinde yaralanan, sakat kalan veaofenler yoktur. Rusya’da
gayr-1 insani batil bir sistemin oturmasi icin lgmpida yluz kisur milyon insan
olduralmdstar. Allah Resdli’nin sag&ariyla buginki sawtarimiz arasinda adi giinda
higbir ortak nokta yoktur.
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*%*
The Similarity and Influence between Gujarati and Korean Lipi
Doo-Sang Cho

Pusan National University
Busan, KOREA

chods@pusan.ac.kr Abstract

This study investigates into the similarities betwd{orean and Gujarati(Indian) scripts
and their mutual influences. The Korean languages ualphabetic script, whereas
Gujarati uses both syllabic and alphabetic scriptewever there have been many
similarities noticed in their scripts of two langés. The two scripts are such as: Korean:
‘oA, 712171, ‘dl2l 2, Gujarati: ki, 2 o, @, o, 2, 1]. There are the major
reasons why the two scripts seem to be similathénfirst, there are many vowels in
Guijarati which begin with#/ form such asdll, 21, w, 2, &, &, 20 ). These forms are
similar to Korean script such agll[ 2], @l]. In the second, there are many consonants
which begin with £, =, 2/ forms such as [kha], u [ch], Z[ta], «[tha], 2 [ya]. In the
third, when vowels in Gujarati are combined witmsonants, the resulting forms are
very similar to the Korean such a,[a, & «, o, w]. In short, there are many basic
alphabet letters in Gujarati which begin with sdmreg like Korean ¥/ letter. We can
also find the similarities about the grammar. Theme no articles in Gujarati and Korean
indicated in English by the definite article andefinite article. The two languages had
the same word order. We concluded that Koreantseaigh close relation with Indian one.
So King Sejong had many references from Indiarpsarimaking the Korean alphabet.

*%

Max Weber and Asian Civilization

Prof. Dr. Ernest WOLF-GAZO
American University at Cairo
Cairo, EGYPT

wolfgazo@aucegypt.edu Abstract

The following presentation explores the possibilitfyy renewing and completing Max
Weber’s project which he called “Economic EthicsWbrld Religions”. These were
studies that he started at the beginning of thetyvirst century and whose results were
published, partly at the time of his untimely deathl920, partly posthumously by his
wife Marianne Weber. The studies spanned an emasiy rich aggregate of academic
fields (some still in the early stages of profesalodevelopment), such as cultural
history, international law, economic history, rebigs traditions, political stratification, as
well as philosophical aspects of specific cultui@ms known in Weber's time as
“Kulturkreis”. His project of studying the effects economic ethics and ethos upon the
world religions encompassed Confucianism, Buddhidinduism, Judaism, Christianity
and Islam. Unfortunately, the publications on Gtmanity and Islam were left incomplete
due to his untimely death. The independent stualielndia and China that dealt with the
Kulturkreis (cultural circle) of Confucianism, Bulkidm and Hinduism had enormous
influence in the field what became known as sogglof religion. However, his work
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on Christianity, especially Protestantism, attaimaxld fame with his monograph “The
Protestant Ethic and the Spirit of Capitalism”, imheed 1904/05 (translated by Talcott
Parsons in 1930). The subsequent volumes on bBrtlaChina were published in the
early 1920, but translated into English in the ywa®50s. His work on Islam was
published, despite the incomplete manuscript. ¥en this study many scholars,
especially in the social sciences, not the leasthim West, found inspiration and
inquisitiveness as to the fascinating topic, namélgw and to what extend does a
specific economic ethos influence the sociologistducture of religious cultural
communities? Specifically, why did the economicostbf modern capitalism exclusively
shape Western Civilization in the form of Proteftan? Weber provided hypothesis in
his famous “Protestant Ethic” monograph that i, sthe century later, hotly debated not
only among western scholars, but also on a glatsésas we can see with the numerous
publications in the first decade of the twentietintary.

Our presentation will focus specifically on Asi&ivilization that includes India,
China, Korea, the Malay Peninsula, Indonesia, dsagelapan. From a Weberian point
of view, we are focusing on Asia not on the pddtianit called nation state, but on the
cultural community (Kulturkreis), especially of theteraction of economic forces and
religious community life. This should be of greaterest in the new century, since Asia
in general, is appearing on the global stage otdMaistory, to use a Hegelian metaphor,
that is provoking many questions, still unanswehaftthat was the hidden secret of the
economic upsurge of Japan, Korea, India, and Climd Jately Indonesia, not to mention
Malaysia? Normally, colonialism by western poweirshe 19" century, is cited as being
a culprit of inhibiting the social, political andc@omic development of countries that
were duped “Third World”, or more politely, undevedoped. Yet, surveying the general
news reports and academic studies on the so-cdés@loping countries, we find
exclusively a focus on economics and politics. €hare very few authentic studies on
the social and economic impact of religious forte#sian countries. There have been
specialized studies made on religion, on technglogyaesthetics, of Asian civilization,
but it was Max Weber who seriously investigatedgdhbtle interplay, not to say dialectic,
between economic ethos and religious communitiesjambers and followers of belief-
systems. This presentation suggests that we are dawing the process of global
communications possibility, in a position that wancstart strategic researches for each
Kulturkreis making up the panorama called Asianil@iation, to ask Weberian questions
which Weber himself was not able to investigate ieicgdly.

The disciplines that are included such a strategsearch program would include
comparative civilization, sociology of religion, shorical sociology, political science,
economic history, not to mention literature andaldastory. We also need to re-organize
and re-arrange our categories of investigation hatinherited from the dcentury,
such as Near East, Far East, or the Orient. Ofsegihe term Middle East is also not
satisfactory, or South-East Asia, very limited aoge. By focusing on Kulturkreis (the
specific cultural form or pattern of a given sogjeive can delineate more clearly the
detailed structures, in its social science comptmand religious belief systems and its
actors who shape the structures, forms, and sysWeber asked why Asia, specifically
China and India, did not develop a modern rationigdle-class capitalist society? What
were the cultural inhibitors of a modern capitadigtos within the local religious forces at
work? These are controversial question, but thiélygive us a clue as to where to start
our investigation. What was so special about tleteBtant Ethic that was not present in
Confucianism or Hinduism? How does local traditiolaav play out in interaction with
international law, or, Islamic law? To what exteddes the legitimate order reflect
constitutional law, if at all, or traditions thabagped a particular society for centuries?
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How does cultural transfer in ideas, goods, angleemfluence local structures? These
are some of the questions that will promote a bettelerstanding of the dynamics of
globalization, not the least, to what extend ecacodevelopment and dynamics is
influenced by religious ethos, forces, ideas, artdra peculiar to a local region.

We suggest that we do not simply ape Max Weberyaotrecapitulate his results. What
is needed is to approach an understanding of tinandigs of Asian civilization, in a
Weberian spirit and questioning catalogue, witHalliing into ideological Eurocentric or
Orientalism talk and uncover the enormous developaheprogress undergone by
countries that encompass Asian Civilization wittiia last half-century.

*%*

Higher Education in Post-Soviet Central Asia; Seare for New Identities

Prof. Dr. Golam MOSTAFA
The Kazakhstan Institute of Management, EconomidsSirategic Research
Almaty 050010, Kazakhstan

gmostafa95@yahoo.com Abstract

Five Central Asian nations emerged as independataissas a result of the collapse of the
USSR in 1991. As post-Soviet states, they are fagitd numerous difficulties and
complicated issues and challenges in their state reation-building process. As any
independent state, the new Central Asian stataseaspreform the old education system
and build and develop new ones reflecting theipeetve national, political and
ideological goals and objectives. But the proceas been extremely difficult and
complicated because of the absence of a traditiomgher education during the pre-
Soviet era (except Uzbekistan) and the legacyldavy-handed ideological, communist,
“Russified” and “Sovietised” education system. Sbviunion built huge numbers of
higher educational institutions and modernized antersalized the education system
but the objective was to promote, expand and sustanmunist ideology and Soviet rule
in the region. Central Asian nations are now fgcwith numerous problems and
difficulties in modernizing the old education systand creating new ones. Each country
is trying to resolve this problem by taking variaiseps and measures and searching for
new outlooks and identities.

*%

Shakarim’s Worldview: Confluence of East and West

Dr. Gulnara YELEUKULOVA Prof. Dr. Kosherbay YHUKUL
Suleyman Demirel University Eurasian University

Almaty, KAZAKHSTAN Astana, KAZAKHSTAN
eleukulova@yahoo.com Abstract

In the long history of nomadic culture of the Gr&a¢ppe there were beings who fitted
the characteristic given by great Abay who wrot tinot every scientist was a sage, but
every sage was a scientist”. Without reservationcaa@ld refer Shakarim to one of the
sages of the Steppe. Deep knowledge of ancientidTaditure, oral creative work of the
Kazakhs, Eastern and Sufi traditions, Russian @néRussian Western European cultures
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made the foundation of Shakarim’'s worldview. Shakarealized that the fate of
Kazakhs who lived on the crossroads of East and Was based on the synthesis of the
Eastern and Western wisdom and those were not opptmces but the poles between
which Kazakh culture was sprouting. The main problevhich he raised in his
philosophical works was the problem of man. Andehé&e continued the eastern
philosophical tradition where man and his soul wegdied under the relation “Man-
God". He wrote: “To my mind, the basis for goocelibf man should be: honest work,
conscious mind, and sincere heart. These threduaés should govern everything.
Without them we can not attain peace and harmomuirhearts.” He thought of a man
as of a moral being thinking on the meaning of ¢xéstence. Shakarim stressed the
importance of the ethical categories like “ynsafgghym”, “meyirim”, “adal enbek”,
“taza zhurek”, “adamshylyk”, “ar”, yiat”, “sabyr”’;uzhdan”. He developed his own
teaching on conscience. And the apex of his worlcamscience was his philosophical
tractatus “The Three Truths”. His ideas on the swale very close to those of Leo
Tolstoy who was called by Shakarim as his teacBeth of them were sure that
conscience is formed of the human intention tarattze truth. In “The Three Truths” he
wrote that “the truth is perceived not by the eym# by the eyes of reason”.
Philosophical-ethical views of Shakarim are becammore demanded to be studied in
the time of changing values at the dawn of Kazakleseignty.

*%*

The Role and Significance of Miracles in the Succe®f Prophets
Peygamberlerin Baarisinda Mdcizelerin Yeri ve Onemi

Assoc. Prof. Dr. Haliibrahim BULUT
Sakarya University
Adapazari, TURKEY

hbulut@sakarya.edu.tr

Kur'an-1 Kerim, peygamberlik iddiasinda bulunantargercekten Allah tarafindan
gorevlendirilip gdrevlendiriimediklerinin tespitcin Allah’in onlara tabiat kanunlarini
asan bir takim olgantstl olaylar balettigini bildirir. Ancak Allah’in izni olmadan higbir
peygamberin mdcize gosteremeygnoe de aciklar. Bu itibarla, peygamberlerin her
istedikleri anda ya da zorda kaldiklari her hangi durumda mdcize gdstermeleri
mumkuin dgildir. Boyle olduzundan dolayidir ki, mucizeler peygamberlik iddiasin
bulunan Allah elcilerini teyit eden bir 6zellik gésirler. Allah misaade etmedikce,
peygamberlerin nibUvvetlerini kanitlamak vemianlarinin tuzaklarindan kurtulmak icin
macize yaratma kudretleri yoktufslami literatiirde mucize konusuna cok geper
verildigini, nibuvvetten bahseden bitlin eserlgdyle ya da bdyle mucizeler konusuna
girdigini bilmekteyiz. Biz bu bildirimizde konunun farklbir boyutuna gik tutmak;
mucize ile peygamber arasindaki skiyi arastirmak istiyoruz. Bu bgamda
peygamberlerin dinyevi karisi ile mucizeler arasinda nasil biglaati oldgunu, s6z
konusu nubuvvet delillerinin bu karda ne kadar rolinin bulungiinu irdeleyecgiz.
Peygamberlerin her yonuyle kendi tmmetlerine orolekiklari hususunu bir esas olarak
dikkate aldgimizda, onlarin dinyevi bkarilarini Allah’in onlara ihsan egii harikulade
olaylarla mi aciklamak gerekir yoksa yine Allah [Baan ikame etfii tabii ve sosyal
kanunlara herkesten daha fazla uymalariyla mi iethek lazimdir,seklindeki bir
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tartismay! Kur’an ve hadislerden drneklerle ve hatta &hpeygamberlerin hayatlarindan
kissalarla izaha c¢cahcak; drnekler tzerinden bazi bir sonucamkya cakacaiz. Bu
bildiri, Hz. ibrahim, Hz. Musa, Hz.isa ve son peygamber Hz. Muhammed’in
hayatlarindan kesitlerle drneklendirilecektir.

*%

The Significance of Universities in Asian Community

Asya Toplumlarinda Universitenin Onemi

Prof. Dr. Hasan ASLAN
Akdeniz University
Antalya, TURKEY

haslan@akdeniz.edu.tr Abstract

Modernism as a historical process of Europe haatedeideals in every area -from
science to art - that all countries out of Europeutd follow passionately. The ideals that
modernizing assures have been turned into the qisojgf states. To actualize these
projects, social engineering became the ideologthefstates. The struggle to actualize
these ideals has given birth to such problems wabich the countries that are not
European as their historical background. Sincentddle of the 1980s the problems
being covered by the projects of states have beg&amper the modernizing projects.
The concepts such as tradition, identity, no-govemtal movement, civility, human
rights, peace, justice became basic problems oflihiealization by gaining importance
gradually.With the changing world order, univeestias one of the bases of modernism
are forced to change their characters. The aimthefuniversities have gone beyond
teaching only nature and human sciences or tecgpdiased on developing technology.
The importance of education, especially universitjication has emerged to bring the
concepts, such as human rights, peace, justicd, sauiety, difference, identity, into
presence and adopt the new world order based ostitbgs “more society, less state”.
Universities have been intellectual tools of prddut of modernism. And now this is
demanded for the new world order. It will be poksilor Asian countries to take part in
the new world order in a strong way, by educatimgrtpeople about the basic concepts
such as human rights, peace, justice, right, diffee. And this needs to determine the
role and importance of universities again for tbaddits of the society.

*%

The Energy Security Policies of the Asian Countries

Assist. Prof. Dr. Havva CAHA
Fatih University
Istanbul, TURKEY

hcaha@fatih.edu.tr Abstract

This paper analyzes the energy security problenthef East and South East Asian
countries like China, Japan, India and South Kofé®. ongoing problems related to the
energy security of these countries and the solstitat have been developed by them
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will be specifically emphasized over. The paperl waihalyze also the impact of the
policies developed by the Asian countries in savamergy security problems over the
energy policies of the other countries over theldvdvly paper will particularly stress on
the specific case of China and Japan. As it is Wwetlwn, China is the second greatest
consumer of energy after America over the world.ifportant part of the world wide
produced energy is actually consumed by China. Thithe reason why any policy
developed by China in that regard closely consitteggest of the world. Therefore | will
discuss in may paper also the impacts of energyrisgpolicies followed by China over
Turkey and European Union countries.

*%*

Politics of Regionalism and Korea

Hong Seong Min
Dong-A University
Busan, KOREA

Parishong0823@hanmail.net Abstract

The objective of this thesis is to critically exami existing theoretical trends on
regionalism in Korea, as well as to serve as ammehry stage toward creating a more
appropriate model for its analysis. Without a dout#gionalism is an extremely

important issue in understanding Korean politia¥hile regionalism is easily found in

other parts of the world such as Europe, the Un8tates, as well as the neighboring
Northeast Asian nations Japan and Chin, regionailisKorea is markedly distinguishes
itself from the others in that it wields much gexgbower as a political variable. It does
not merely act as a representation of ideologicallass identification. In other words,

regionalism is the key issue in order to resolvesent problems and to provide new
visions for Korean politics.

*%*

Syllogism in our Culture: Examples for Syllogism inQur'an and Hadith
Klltirimiizde Kiyas: Kur'an ve Hadislerden Kiyas Cesitlerine Ornekler

Assoc. Prof. Dribrahim CAPAK
Sakarya Universitedlahiyat Fakiltesi
Adapazari, TURKEY

icapak@sakarya.edu.tr Ozet

Bu calsmada kiyasin kiltirimuzdeki 6nemine vurgu yapildalasin olgum sekline
dikkat cekilecek ve kiyasin g#eri Uzerinde durularak bunlara dair Kuran ve
hadislerden 6rnekler verilecektir. Kuran ayetleienkiyaslara érnek vermek hususunda
bazi alimlerin cakmalarina da rastlamak mimkindir. yine Gazali, Kistasu'l-
Mustakim adli eserinde kiyas ve g#eri Uzerinde durarak bunlara dair ayetlerden
ornekler vermektedir. Ona goére kiyas bircok manti&goldigu gibi yuklemli vesartli
olmak Uzere ikiye ayrlir. Yuklemli kiyas da ortarimin durumuna gore ugekle
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ayrilmaktadir.Sarth kiyaslar ise bigik sartli ve ayriksarth olmak lzere ikiye ayrilir.
Gazali kiyasin Kur'an kaynakli olgunu ifade ederek, zikredilen bittin kiyasiterine
Kuran’dan ornekler vermektedir. Biz bu gahamizda ayetlerin yani sira zikredilen kiyas
cesitlerine uygun olacakekilde Hz. Peygamberin hadislerinde drnekler vérdngasin
mantik tarihindeki 6nemi Gizerinde durmaya gades|z.

*%*

Mystical Philosophy as the Source of Ottoman Tolersce
The Case of Ismail Hakki Bursevi's Doctrine of Beig

Dr. Idiris DANISMAZ
Kyoto University
Kyoto, JAPAN

idris61@hotmail.com Abstract

The theory that explains religion as being the kegson for the growing divide between
Muslim and Western societies no longer holds isteaenongst scholars. Instead, as it has
been addressed in a report of &@C (Alliance of Civilization), religion is considered a
factor that can play a critical role in promoting appreciation of other cultures and
religions. Therefore, to study religion and esplécithe historical reality ofreligious
tolerance can be regarded as an important academic work.

We have all learned thatasawwuf (Islamic Mysticism) is an important reference for
tolerance inislam. Also many of us may have heard some about thgice$ tolerance
of the Ottomans and how they could have harmonized different re@hg such as
Christianity, Judaism and so on. But fewer of uswkrthe details that are expressed in
answering these two questions: what was their pbghy of tolerance, and how was this
philosophy influenced from Tasawwuf?

This presentation which is composed of twogattempts firstly to reply to the above
guestions. At the same time, this presentation twjllto fill in an academic blank
regarding the area of "tolerance in tasawwuf", andtribute some knowledge in the
realm of the Tasawwuf of the Ottomans. In the fioatt, we are going to investigate into
the mystic thought ofsmail Hakki Bursevi (d.1725) in hisRisale-i Hazarat-1 Hams-i
UlGhiye (the Treatise of Five Divine Presencg§HH) as a sample of the philosophy of
the Ottomans . The second part will include accounit Bursevi’'s thought in his
masterpiece worKafsir Rih al-Bayan (Commentary on soul of the Qari) (RB). This
part will also provide some accounts of how the tiogé thought was applied to the
Quranic verses to offer ideas that can be reatbl@sance.The first part deals with
tasawwuf especially Ibn Arabi’s (d. 124®Jahdat al-Wujad (the Theory of Oneness
of Being), which can be defined simply as a theory that usifiee diversity of things in
God’s existence by using the mottdhere is no true existence except the Ultimate
Truth (God), occupies an important position in Ottomans tHdu@he theory has been
widely accepted and constantly interpreted by abaickalled Akbariyya (lbn Arabi
School)throughout the Ottomans era to contemporary Turkey.

In these comment activities, beside Wahda al-Wwldew theory which is called
Hazarat-1 Hamse (Ar. al-Hadarat al-Khams) was founded and developed for its
convenience in explaining Wahda al-Wujad. Bursexip was one of the followers and
commentators of the Ibn Arabi School in thd"T@ntury, defines the theory of Hazarat-I
Hamse as Before God, wujid (existence) has five presences which are made up
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according to their respective relations with God in his RHH which contains his ideas
on the theory. For each hazret (singular form ofanat) Bursevi prefers to use five
different concepts as followg) hazret-i hlviyet-i zatiye (the Presence of the essential
personality , 2) hazret-i ilmiyye (the Presence of the God’s Knowledgg),hazret-i
rahiyye (the Presence of spirits}) hazret-i nasatiyye (the Presence of the Humanity),
5) hazret-i cAmie(The All-Comprehensive Presence). Bursevi's contmen the theory
of Hazarat-1 Hamse can be summarized in the thoegsbelow. Firstly, Bursevi did not
create any new concept, rather he almost inhetiiteadoncepts of predecesstnam the
school. However, Bursevi differentiates on thezation ofhazret (presence) andilam
(Tr. ‘alem, world). He uses the wolthzret presence when he sees the creation from
God’s side, whereas he usétem if he considers the existence from the angle ef th
creature. Secondly, unlike the many followers af Brabi’'s school he recognizes that
there are two existences in the theory. One is &@wlthe other is the creature. Thirdly,
presences are a relative existence.

The second partdeals with Sufis (Mystics of Islam) especially skoof Ibn Arabi
School display a different approach to the existeac a result of their perception that the
existence is manifestations of attributions of Gddnce, everything whether it is good or
bad is same in essential. In other words, theraoisessential bad in the existence.
According to this viewpoint, Bursevi gives veryargsting accounts in his commentary
(RB) for the verse “and their dog stretching out lagvp on the threshold. (18:18)". In his
comments according to the verse, unlike the genaml of Islamic Jurisprudence
towards the dog as being "unclean (najis)”, Burgey mentions the positive aspects of
the dog. He emphasizes the importance of a viewsthes the dog as a pure existence
and does not cast judgment on the dog as beingri¢leazif)” or “unclean”. By doing so,
He seems to bring pureness to the existence infdreground, and indicates the
importance of stepping away from prejudice agaihstbeing. Hence, his accounts that
resulted from his mystical thought can be regamaea sort of “mystical tolerance” that
tolerates all existence.

Consequently, Bursevi’ mystical thought thasdéattered throughout hBHH andRB
is influenced from the philosophy of being of Ibmahi School. However he develops a
new approach that we call “mystical tolerance”. kba tolerance can be summarized in
points below: The existence is same in its essalttgugh there is diversity in its shape
and manifestation. Moreover, this diversity is tiek However, we evaluate most things
from this relative aspect of the existence. Itis main reason that leads us to ignore the
real aspect of things and to not tolerate the megatspects of things that are relative.
However, we are supposed to see the existencesas i way that is expressed in verses
from the chapter of the Cave. Mystical tolerance ikind of philosophic way starting
from the mystic’'s own spiritual experience via égmsological premises to ethical
practices. The main steps of mystical tolerance diteere is one reality in the existence
which is the Reality (Haqq). But, there are cowstlenanifestations of this Reality. Our
valuation on these countless manifestations isiveléoo. So, what we valuate as “good”
could be “bad” or vice versa. Therefore, tolerdtimds or behaviors that are supposed
bad. Mystical tolerance has two objects: Existesnoe Behaviors. Mystical tolerance is
different from the “pragmatic tolerance” of thoseople who treat tolerance as a social
need to be able to live together peacefully. Thetioyolerates things due to his mystical
experiences. Lastly, within a society in which peagspect this idea, it would not be so
difficult to tolerate a difference of beliefs, larage, or races which are relative from one
man to another, and see the human as a pure exdsten
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The Role of the Media in the Westernization Experiece
From the Ottoman Period to the Early Republic

Osmanlrdan Cumhuriyet’in Ik Yillarina Batilila sma Seriiveninde Basinin Rolii

Assist. Prof. Drilbeyi OZER
Fatih University
Istanbul, TURKEY

ilbeyi@fatih.edu.tr Ozet

Tanzimat sdreciyle 6nemli bir ivme kazanan batia gayretleri, yganan
konjokturel yapi icerisinde devlet yoneticilerintezgecemedikleri bir stire¢ olgtur. Bu
surecte Osmanli son doneminde oOncelikle gazetelsonrasinda ise mecmualarin
batihlagma yolunda etkili bir ara¢c olmaya gadigi bir gergektir. Bu ddnemin
yayinlarinin bir kismi da yurt ginda yapilmgtir. Bu basin, iktidari etkilemenin yaninda
modernlgtirici yonuyle elit kesim-halk irtibatinin bir araolmustur. 1l. Mesrutiyet ve
Ozellikle Cumhuriyetin ilaniyla basin mevcut yometerin dolayli kontrolinde
batihlasma hamlelerinin halka anlatiimasi agisindan tamedtici hemde dikte edici bir
rol Ustlendgi gorulmistir. Cumhuriyet donemi lider kadrosu 6zellikle idonemde
modernlgme yolundaki sosyal muhendislik projelerini yapilaikli devrimlerle hayata
gecirmeye cafirken, sadece devlet gticiini kullanmgbu projelerin halka yayilmasi ve
benimsetilmesi icin basin organlarini ¢ok etkinrakakullanmstir. Boylelikle rejimin
desteklenmesi, moderglae ve batililamanin yerlgtiriimesi hedeflenmitir. Bu ¢calsma,
tzerinde ¢ok durulmambir konu olan, basinin toplum Gzerindeki etkisipesifik olarak
incelemeyi amaclamaktadir. Bu amacla teorik aciosinin moderni¢girmede bir arac
olarak kullanimini incelemenin yaninda asil olatzhsi gecen dbnemin gazete ve
mecmualarindan ornekler verilerek Turk modegfiiegme tarihini detayli birsekilde
incelenmesi hedeflenstir.

*%*

Similarities and Common Points in Korean and Turkis Arts
Kore Sanatinda Turk Sanatina Benzerlikler ve OrtakNoktalar

Prof. Dr.ilhan OZKECEQ
Fatih University
Istanbul, TURKEY

ilhanozkececi@fatih.edu.tr Ozet

Kore’nin tarihi M.O. 50'li yillardan bglar. Bazi kaynaklar bu tarihi M.O. 2300’lere kadar
goturir. M.O. 57 — M.S. 668 arasi Kogdyilla ve Tang hanedanlarinin giurdusu Ug
Kralllk, 668-935'te Birlgik Silla hanedaninin yonetimi altina girdi. 918-239
tarihlerinde Koryo, 1392-1910 tarihleri arasindaGtzsan (Choson) dénemiggandi. Bu
tarinten sonraki donem 20.yuzyilin bilinen skicerisinde geliti; 1910’da balayan
Japon istilasini 1945'te ABD’nin Giney Kore'yi, Raisin da Kuzey Kore'yi ggali takip

etti. 1950’de bglayan Kore sava ve sonrasi yarimadanin Giney ve Kuzey olmak lzere
ikiye bolundigu devre oldu. Kore yarimadasi Asya’nin bir pargdsiak itibariyle sosyo-
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kultirel acidan bu velud kita ile paralelliklersita Tarihi ¢cok eskilere uzanan Kore
cografyasinda yganan donemler ortaya koyduklari eserlerle bu helige destek
vermektedir. 2006 yilinda Guney Kore’de yapilan RAAkonferansi nedeniyle Busan ve
Seul’de bazi tarihi yerleri ziyaret etmek imkanidum. Bu ziyaretlerde gérmgioldugum
tarihi eserlerdeki estetik cizgiler oldukga dikkaticekti. Caitli tarihi yapilar, kullanim
esyalari ve dekoratif sisleme unsurlarindansafubu gorsel malzeme Orta Asya Turk
sanatina benzerlikler gostermekteydi. Ayni zamadda birer 6zellik tgiyan sanat
eserleri ana hatlariyla estetik bir gah cizgisi gostermektedir. Bildiride bu eserlerin
Orta Asya sanatinda Hun, Gokturk ve Uygur donenarles ile gosterdii buyik
benzerlikler tartilacaktir. Ozellikle Budist greti cercevesinde hayata gegirilen eserlerin
renk ve bicim analizleri Gzerinde durulacaktir. Bercevede, tga Busan'da Gyeongju
milli muizesi olmak Uzere, tarihi timuldsler (kralemarlar), eskisehir yerlgimi ve
Seul'de Bongeun-sa (Bongwonsa) mabedindeki esedetenmgtir. Bu eserler arasinda
insan heykelleri (Orta Asya’daki balballar gibijtiada kaplumbga kaide bulunan ve
tepesinde simetrik cift ejderlerin yer agldikitabeler, renkli duvar resimleri, stisleme
esyalarl, madeni parcalar sayilabilir. Muhtemelenldsik Silla (668—935) ve Koryo
(918-1392) donemlerinde yapilgnolan eserlerin ldica malzemesi tair. Bununla
birlikte pismis toprak (seramik), alap ve metal malzemeler de kullanigtm. Ayrica
ahsap gibi bazi malzemeler Uzerine renkli boya ile aile ve duvar stslemesinin
yapildg! da gorilmektedir.

*%*

Festivals in Korea

Joong-mae CHOI
Freelance Writer
Seoul, KOREA

joongmae@lycos.co.kr Abstract

Living with 45,000,000 people, South Korea is ditgaon the Korean Peninsula, which
spans 1,100 kilometers north to south. The KoreanirBula lies on the northeastern
section of the Asian continent, where Korean waaeesjoined by the western-most parts
of the Pacific. The peninsula shares its northemddér with China and Russia. To the
east is the East Sea, beyond which neighboringnJégs To the west is the Yellow Sea.
In addition to the mainland, Korea includes son#0@,islands. Korea encompasses a
total of 223,098 square kilometers almost the same size as the United Kingdom or
Ghana. Some 45 percent of this area, or 99,678regkiéometers, is considered
cultivable area, excluding reclaimed land areasumMainous terrain accounts for some
two-thirds of the territory like Portugal, Hungaoy Ireland. The purpose of this report is
to introduce what type of and how many local fesdtive are now hosting here in Korea
as well as estimate their potential power to maleepeople come closer through cultural
specialties. In addition, this approach will aigge us an opportunity to prospect what
kind of cultural event we are going to do for them.
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A Study on Effectiveness of Art Therapy and Dance Mditation/Motion Therapy on
Stress Relieving and Well-Being Revitalization oftte Aged in Aging Society

Jung Hee JO
Catholic University of Daegu
Daegu, KOREA

dallais6@naver.com Abstract

Recently it is one of the core interest that mieldxation and physical health of the aged
are very essential as the number of the aged ameadsing rapidly. This study
summarized the effect of art therapy and dance tatest to relieve stress and to activate
well-being for the aged on physical, social, psyobal, spiritual point. Well-being of
the aged is very consequent to relieve stress and good health. In aging society to
enhance the meaning and quality of life is vitas. tAe aging society comes rapidly the
aged who did not ready for it suffer from poverggonomical problem owing to the
income drop, the disorder or worse health, medicaé, loss of role, social problem,
emotional instability owing to lonesome and aliégmatind mental stress etc.

On the other hand the family become nuclear famnd they have many conflicts
because of difference of values and longer avelitgeBut it is a stress that the aged is
healthy but cannot take participate in social @gtiand it make problem on important
mental state and it is necessary to overcome tbblgm by art therapy and dance
meditation. Art therapy affects positively to geeo the ruin of well-being totally owing
to the physical decay like chronic disease. Alssghactivities convince the aged of role
identity when he experienced lose confidence somgtlike retirement, to help
preparation for dead positively and to support-seiftrol and self-respect. Now the
aging period is not a simple elongation of life Imdintain healthy for whole lifetime and
it is a time to maintain better life and succesgquality. For the purpose of this, the study
make some proposals as art therapy and meditdtrongh dance, motion psychological
therapy for various forms of phenomenological tresit derived from the relation
between body and mind, and motion systems for gasen-understanding of motion.
Those are the enlargement of understanding by dravthe element of related flow and
motion element between tension and relaxation.

And so it was surveyed that the art therapy dadce meditation as supposed
proposition make psychological, physical, sociadmmunion change by alter and
response of body. And also this study point the waghange body and mind by art
therapy and dance meditation and so it can be dsaphostic and curative means for
stress relieving and well-being revitalization loé taged.
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Religious Values and its Role for the Socializatioof the Individual

Din’i Degerler ve Bireyin Toplumsallasmasindaki Rolii ve Onemi

Prof. Dr. Kayhan Mutlu
Middle East Technical University
Ankara, TURKEY

kay@metu.edu.tr Ozet

Bu calsmanin temel amaci, asrimizin temel ve esas Ustarlda olan demokratikkene
ve insan haklarinin gunlik hayatta gercek ve caldamda varfiini surdirebilmesi
gerekli olan alt yapiyi ele almaktir. Bu alt yakurumsallamis ahlak ve erdem gerleri
olmaktir. Bilindigi Uzere, asrin bilimsel ve teknoloji seviyesi ignélalan ve ekonomi
esasli cikarlar gudiminde ortaya konan akil ve astrensel hukuk kurallarini ve
demokrasi ve insan haklarn prensiplerini gozardnedttedir. Bu varsayim, gunimuizde
gorulen enerji ve gida odakli uluslararasskilerde, teror vesiddet icerikli suclarin
yayginlamasi ile kendini ortaya koymaktadir.

Bilindigi Uzere toplumsal yam kurumsallgmis yapilarla ortaya konur. Ekonomi,
siyaset, egitim, aile, din ve temel kilttrel yapn $H6z konusu kurumsal yapinin esaslari
olmaktadir. Bu kurumlar olmadan toplumda olmaz. IlBuumlar arasinda, Uretim ve
tuketim hizmetleri ekonominin, Ulkenin her turll ykeaklarinin nasil kullanilaga
siyasetin, bireyleri si bolimi esasina gore yetieme esitimin temel fonksiyonlari
olurken, din'i inan¢ sistemi tim bu yukarida soalilen kurumsallgmalarla kendini
ortaya koyan gunlik yam ilkelerinin inan¢ sistemi icinde nefs’e hakintikentroliinde
olmasini mumkun kilan tanimlari ve kurallar belirlBu kurallar, inan¢ sistemi iginde
herseyin hakimi ve sahibi adinadir

Ote yandan, hukuk sisteminin, adalet duygusunenga&imizin Ustun dgerleri olan
demokrasi ve insan haklar gibi ilkelerin gunluk sg@da kendi gerceklerini ve
varlklarini ortaya koyabilmesi igin gerekli olat gap! nedir ve bu alt yapilar nasil
gunlik ygamda kendi vargini ortaya koyabilir , sorularinin ele alinmasi &zerinde
gerekli calsmalarin yapilmasi zamanimizda Uzerinde durulmasekge hususlardan
biridir. Bu alt yapilar, ancak ve ancak, ahlaKina ilkelerinin veya ahlaki dgrlerin
bireyin sosyallgmesinde 6nemli dlciide yer almasi ve ayrica gunbgkm kaullarinda
bu deerlerin uygulanmasinin anlamli olmasi ile yerinéirgeilinir. Toplumsal yapida,
kurumsallamis ahlak anlay ve kiltirti olmazsa, o Ulkede demokrasi veya irfssldari
hi¢ olur mu?. Bu soru Gizerinde dnemle durulmasekgst bir sorudur.

Bilindigi Gzere, yukarida s6zu edilen kurumsal yapilardeirsade vatangia anladgi
anlamda, “siyasetin ahlaki varmi ?” ve/veya “ekomomahlaki varmi?” veya “ @tim
ile ahlak arasinda kuvvetli bir gki var m1?” gibi sorulara anlamli ve net cevaplarmek
kolay dezildir. Bu tartsmalar uzadikca uzayabilir. Mesala, ahlak il@tien arasinda
kuvvetli — anlamli bir ilgki olsaydi, en ¢cok okunsiar olan Universite profesérleri camiasi
kendi toplumlari icinde, en ahlakh ve durist vatalar olur durumda olacaklardi, degil
mi?. Veya, @itim ile ahlak arasinda ciddi anlamda kuvvetli Bigki olsaydi, diinyanin
her Ulkesindeki kiutiphanelerden kitaplar calinmasiye cok ciddi boyutta elektronik
guvenlik sistemlerine pek gerek olmayabilirdi, degi? Ancak, bu yukarida s6zu edilen
orneklerle gitim ile bireyler hi¢ birsey kazanmiyor demek de gto desildir. Boyle bir
iddia olamaz. Kisacasli, okujlaa ile veya gitim ile bir meslek sahibi olmaya ¢gdin
birey bu vesile ile kendini daha rahat ifade etrdaha bilimsellgme ve sosyo ekonomik

22



X% FOURTH INTERNATIONAL CONFERENCE OF THE ASIAN PHILOSOPHICAL ASSO CIATION

= 3/ University of Indonesia, Jakarta 4-6 November®00

anlamda daha rahat ggan elde etme gibi 6zelliklerini getirir. Doktor olur. Mihendis
olur. Sanat¢l olur. Bu noktada burada ele alinnsignen husus kisaca 0Ozetlenecek
olunursa, atalarimizin degligibi, “sadrazam olunabilinir ama adam olunmayiaiil
anlaminda gitim ile ahlak veya gitim ile erdem kgi olma arasindaki i§kilerin esasi ve
0zu nedir ve benzer sorulara neden gigildiibi hususlara bir 6lctide yekilde cevaplar
verilmis olabilir.

*%*

The Concept of Tolerance in Islam

islam’da Miisamaha Fikri

Prof. Dr. Kazim Sarikavak
Gazi University
Ankara, TURKEY

kazims@gazi.edu.tr Ozet

Musamaha kelimesi sozluklerde; “bir hususta gugiddgil, rifk ve suhuletle muamele
etmek”, “bir kabahatliye kar siddet gostermeyip geciverme, milayemetle muamele
etme” gibi anlamlara gelmektedir (Bkemsettin SamiKamus-1 TurkiDer-Saadet, 1317,

p. 1333;Lugat-1 Nacj p. 760). Ancak insanin birey ve toplum olaraksKkddi ili skileri

s6z konusu oldtunda misamaha kavrami daha derin ve kapsamli Haman
icermektedir. Misamaha kavraminin Bati dillerindédarsiligi “tolérance, tolerans”
kavramidir. Nitekimismail Fenni, Lugatce-i Felsefe adll eserinde toler&avramini
misamaha ile kalamaktadir [smail FenniLugatce-i Felsefeistanbul, 1341, p. 715).
Burada hemen belirtmek gerekir ki Turkce pek ¢cdksgzada tolerans “hgori” kavrami

ile karilansa da dgrusu tolerans kavraminiislam kaltur literatirindeki keuti g1
miisamaha kavramidiisiam’da misamaha fikrini anlayabilmek icin ise dikte
Islamin temel iki kayna olan Kur'an ve Hadislerde musamaha fikrine veitev nasil
bakildgini tesbit etmek gerekir. Nitekim 0zellikle semalinlerden Hiristiyanlik da
evrensel bir din olup, mintesiplerini g@tma cabasindadir. ger bir semavi din olan
Yahudilik esesinda evrensel bir mahiyete sahip simergmen daha sonra milli bir
hiviyete burandarialmeye callmistir. Buna goére de semavi dinlerden Hiristiyanlk ve
Islam bugiin dinyada evrensel bir nelisahip ve bitin insanlara hitap eden mesajlara
sahiptir. Evrensellik haminda islam, gelim tarihi boyunca misamahayi pratik
anlamda en iyisekilde uygulamgtir. Nitekim islam’in insanlik alemindeki kabulli ve
Islam idarelerinin istisnalar hari¢ uygulamalari baen somut kanitidir.
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The East and the West: The Moment of Unity of Two Bles
Dogu ve Bati: iki Kar sit Ucun Vahdet Ani
Prof. Dr. Kenul Bunyadzade

National Academy of Sciences of Azerbaijan
Baku, AZERBAIJAN

bkonul885@hotmail.com Ozet

Tarih incelendiinde Dgu'nun ¢ok sayda “ilkler’e imza afn gorulecektir. Fakat bu
“ilkler’in daha gens capta uygulanmasi ve ggirilmesi Batr'da gercekkgmistir. Bu
durum Dgu'nun diunen bir “beyin” olma 6zelfini muhafaza etfii doneme kadar
surmigtar. Fakat Dgu din ile sinirl kaldi, daha gousu, dinin sinirlarini gercekte
oldugundan daha fazla daraltti ve onugida ¢cikmaya yarsaadi. GUnimuzde Bati'da
da bir ¢cokg sudreci, Ozellikle de diiince alaninda, yanmaktadir. Onun “diinen
beyin’e ve maneviyata ihtiyaci ginden gune artn@ktaBati artik bunun farkindadir.
Fakat D@u héla Bati'yl hayranlikla izlemektedir. Batl bung@iyle bir toplum iga etms
ki, su anda kendisini yoneten de kendisinigairettgi bu toplumdur. Gunimuizde hem
Bat'da, hem de Dgu'da sekilcilik ifrat duzeydedir ve ikkiler de bu dizlemde
gerceklatiriimektedir. Fakat bilimsel, teknolojik, politike ekonomik gii¢ Batr'nin elinde
bulundigundan tartinin bu tarafta olan kefesi de dafia lsasmaktadir. Bu sebepten bu
gun Dagu “Batililasma” isteyi icerisindedir. Bu gun 3o insani Bati toplumuna, yani
istikrara ve belirginge, Bati da yeni ideaya can atmaktadirgddu gin Batr’nin artik
yuksek zirvelere ukan bilimine alternatif olabilecelher hangi bir bilim ortaya
koyamamaktadir. Aslinda buna gerek de bulunmamaktdgu ayni zamanda Bati'nin
kendi kendisini dengeleyen normal toplumuna da rradtif bir toplum vyapisi
gelistirememektedir.iste Dazgu’nun buna ciddi anlamda ihtiyaci bulunmaktadirgédi
taraftan BatI’'nin ¢cokmekte olan tefekkirine altéfnalarak yeni bir tefekkir sistemi
ortaya koymak hem Ogu, hem de Bati i¢in artik bir zorunluluktur. Niteki sorun artik
Dogu ve Bati'nin sinirlarini sarak evrensel bir sorun haline gejnbiulunmaktadir. Bir
seyi ozellikle vurgulamak gerekir: hem B@nun, hem de Batr'nin kurtuju onlarin
birliginden ve vahdetinden geg¢mektedir. Ve bunun adi railiBsma, ne de
kiresellsmedir. Bu vahdettir.

*%*

Tolstoy’s Philosophical and Religious Search in Cdaxt: The Call for Unity

Konteks Icerisinde Tolstoy’un Felsefi ve Dini Arayslari ve Birli ge Cagri

Assist. Prof. Dr. Kerami UNAL Prof. Dildar YUNUSOV
Fatih University Fatih University

Istanbul, TURKEY Istanbul, TURKEY
kunal@fatih.edu.tr Ozet iyunusov@fatih.edu.tr

Bu calsmada bilyuk sanatkar Tolstoy'un “D6num Noktas!” siirdeki ruhi arawlar
incelenmektedir. Tolstoy'un tim hayati boyunca délsve dini arawlari, onun
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dunyagorgi icerisinde en 6nemli yeri tutrgtwr. Bu fikirler daha onun “D6num Noktasi”
yillarinda ortaya c¢ikmgtir. Tolstoy, Dinya’da ki 6nde gelen bitin dinlee onlarin en
onemli akimlarini incelergive butun dinlerin temelinde ayni@lerin old@gu sonucuna
varmstir. Farkhliklar genelde detaylardagin torensel yaninda ortaya c¢ikmaktadir.
Blyuk d@undr batin bunlan g6z 6nunde bulundurarak inganltamamini birlge
cagirmakla kalmayip, ayni zamanda surecin geri donéeaidigu hilkmine varngtir.

*%*

The Effect of Self Voice Feedback Training Using Praabn Voice Improvement of
Patient with Vocal Nodules

Kwon SOON-BOK
Pusan National University
Busan, KOREA

sbkwon@pusan.ac.kr Abstract

Results of this study were as follows: The treathggoup showed much improvement
after receiving the voice treatment. In particulacpustical and physiological indices
from the optical endoscopy, pitch variation(jitteramplitude variation(shimmer),
maximum phonation time(MPT), and psychoacousticluateon showed statistically
significant improvements over the control groupicé therapy can be applied to
restrain patients from abusing and misusing theicer and to help them vocalize as
ideally as they can in the given vocal conditiofBe experimental group carried out a
self voice therapy modelling program while the cohgroup did only vocal hygiene.
The acoustic measurement and voice manipulationpfoviding the patients visual,
auditory feedback were done by a speech analyfiiwese, Praat. The authors designed
vocal hygiene, abdominal respiration and Praat\smstfe feedback therapies and applied
them to 15 patients while applying only one vocalibne to 15 of the control group. For
the purpose of examining the degree of their volgerovement after the treatment, pre-
mid- and final evaluations were made for the twougss at the beginning, the 6th week
and immediately after the 8th treatment session.

*%*

Universal Visible Speech

Lee Hyun-Bok, CBE, Ph.D.
Prof. Emeritus, Seoul National University
Seoul, KOREA

hansli@naver.com Abstract

The aim of this paper is (1) to give a short intrciibn to the International Korean
Phonetic Alphabet (IKPA for short) and (2) to prainetizens around the world user-
friendly step-by-step instructions on how to us®MKsymbols on Microsoft Word. The
International Korean Phonetic Alphabet is a seplobnetic symbols, which has been
devised by the author to represent speech soundentd languages systematically and
efficiently. IKPA has been devised mainly on thesiba of the articulatory
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phonetic(organic) principles adopted by King Sejdhg great of Korea in creating
"Hangeul", the Korean alphabet of the 15th centlrge has applied the phonetic
principles much more extensively and systematiaalfprmulating the IKPA letters than
King Sejong had done to make sure that the IKPA®mare just as systematic,
scientific, and easy to learn and memorize as thee#&n alphabet. The IKPA is named
"Universal Visible Speech” since it represents #wual shape or movements of
articulatory organs of all human beings in pronangspeech sounds and therefore we
can actually see the sounds that we hear. Fomicistdhe letter '] mirrors the tongue
shape in the mouth producing <k> sound, regardiéseho utters it. IKPA can be
utilized as a useful alphabet for unwritten langsgghus contributing to solving the
illiteracy problem of the global villages.

*%*

The Traditional and Changing Image of Korean Buddhst Temple

Prof. Dr. LEE Jin-Oh
Pusan National University
Busan, KOREA

jino@pusan.ac.kr Abstract

The traditional image of Korean Buddhist templeasnposed of two opposite aspects.
One aspect is simplicity, the other aspect is sjhtkress. This paper investigates what
these aspects mean and the changing aspects immuzges.

*%*

Turkish Admiral Seydi Ali Reis and the Indian Ocean

Seydi Ali Reis ve Hind Okyanusu
Assoc. Prof. Dr. Mahmut AK
Istanbul University
Istanbul, TURKEY

mahmutak65@hotmail.com Ozet

Islam cgrafyacilari Dinyay! tanima yolunda &m bir calyma icerisinde olmglardir.
Nitekim gittikce gelgen ve gektikce muhtelif okullara ayrilarak daha da ayrintigan
bir seyir icerisinde pek ¢ok eser kaleme algim. Osmanli cgrafyacilgl da gelsmesini
bu verimli zemin Gzerinde surdurgtir. Osmanli Devleti'nin hakimiyet ve ilgi alaneil

! islam cgrafyacilari ve gercekigirdikleri calismalar genel bir sunumla veya miellifler bazindallégerilmi s

ayrintih incelemelerle pek cok tedkike konu oktur. Mesela, Ebilfida’ ninTakvimi’l-buldaanin yayini
dolayisiyla kaleme alinan mukaddime cildint&am cgrafyacilg tarihi gelsimi icerisinde ele alinngi
(Géographie d’AboulfédaTraduite de I'’Arabe en Francais, | (Introductionn@fale a la Géographie des
Orientaux), Paris 1848) ve bu bilgiler sonrakisaranalar icin her zaman keuru kayn& olmustur. Yine bkz.
J. Lelewel,Géographie du Moyen Ag®&ruxelles 1852, I, XXII-LIIl, s. 109-159; G. Feamd, Relations de
voyages et textes géographiques arabes, persanskstrelatifs a 'Extréme-Orient du Vfikiecles I-1l, Paris
1913-1914; F. Sezgin (ed@eneral Outlines of Islamic Geography, selected &sgprinted Frankfurt am
Main 1992; J. H. Kramers, “Goafya” mad. (tevsi edeh Hakki Akyol), A, Ill, 202-220 {slam cgrafyacilari
icin bk. s. 202-215); S. Magbul Ahmad, “gafya” mad. {slam cgrafyacilari),DIA, VI (1993), 50-62.
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orantili olarak ortaya c¢ikan ihtiyaclar ve Osmalydinlarinin ilgileri Osmanli
cografyaciligl icin énemli bir itici gu¢ olmstur. Gegirilen verimli ve zengin hazirlik
doneminden sonra Osmanl geafyaciligl asil kimligini XVI. Yuzyillda bulmaya
baslamistir’. Bu sirada Ozellikle ggafya yazicilginda bir yandan terciime gahalarina
devam edilirken, gier yandan pek cok kola ayrilacajekilde sistematik Grinler
verilmeye baglanmstir. Nitekim, genel konular, deniz gafyasi, haritacilik, yeni @afi
kesifler, uzak ulkelere seyahatlesehirler ve yollar, fetihndme ve ruznameler XVI.
Yuzyll Osmanl cg@rafyaciliginin  zenginlgini yansitan ilgi alanlari olarak ©ne
citkmaktadir. Deniz ggafyaciligl alaninda Piri Reis kaleme gldive Akdeniz'i her
yonlyle tanitig eseriKitab-1 Bahriyeile 6ne ¢ikmg, gerek kendi zamaninda gerekse
gunumuz ¢cabmalarinda her zaman gon bir ilgiye mazhar olmgiur. Kanuni déneminin
sgladigl genk imkanlarin dgerli bir Grind olarakBahriyenin Akdeniz'de oynadi rol
bagka bir muellif ve eserle Hind Okyanusu’nda ortayengstir.

Osmanli deniz oganin 6nemli temsilcilerinden Seydi Ali Reis (6. 26 Suvey
kaptanlgl sirasinda Hint Okyanusu’nun her tarli zorluklariiyice Ggrenms,
meslektalarina kilavuz almadan bu zorlu yolu kat edebilnieigin bir eser yazmak
istemgtir. Nitekim 1554 yilinda Haydarabad’'da telif gttiKitabd’l-Muhit fi'l-‘ilmi’l-
eflak ve'l-ebhuida yazili kaynaklar yaninda geni tecriibelerine dayanan
muisahedelerinden de faydalanarak bu hususta zengimalizeme ortaya koymstur
(TSMK-Revan K&kii, nr. 1643y Tam bir deniz rehberi hiviyeti ggan bu eserde
Amerika’ya da bir fasil ayrilmigtir. Bu calsmada Seydi Ali Reis ile gerek Osmanli
dunyasi gerekse Hind Okyanusu ve bu sahillergaygm uluslar icin 6nemli bir kaltar
hazinesi olan eseriMuhit Uzerinde durulacak, eserin kaynaklari ve muhtevasi
tanitilacaktir. Osmanl deniz gafyacilgr ve kuiltir tarihi bakimindan 6nemi ve
gunumuiz cabmalarina katkilari ortaya konulmaya gdacaktir.

10 Bab olarak tertip edileMuhit zaman zaman Akdeniz ile yapilan mukayaseler,
denizcilik terimleri, Hind Okyanusu’nun gaafi yapisi, adalari, sahilleri ve limanlari ile
buralarda ygayan insanlar, uam yollari, zorluklari ve alternatif glizergahlaglgulugu
dogrudan etkileyen mevsingartlart hakkindaki muhtevasiyla gvarrulan kaynaklar
yaninda icerdii 6zgun bilgilerle de énemli bir kaynak olarak tdvedilmeyi fazlasiyla
hak etmektedir.

2 Osmanli cgrafyaciligini XVI. Yiizyillda kaydetii gelisme ve olgan ilgi alanlar ile bu dénemde kaleme
alinan eserler icin bkz. Mahmut Ak, “XVI. Yizyll @&nli C@rafyacilgl”, Sosyoloji ve Cgrafya, yay. haz.
E. Bgribel - U. Ozcanjstanbul 2006, s. 524-535.

3 Kitabirl-muhitve 6nemi hakkinda bkg. Turan, “Kitabi’l-muhit”, DIA , XXVI (2002), 111-112.
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*%

Creating Significant Learning Experience in HigherEducation Samples
Teaching Turkish for Foreigners

Yiiksek Ogretimde Onemli Ogrenim Deneyimleri Kazinimlari
(Yabancilara Turkge Ogretim Ornegi)

Assist. Prof. Dr. Mehmet Ali ERGLU
Fatih Universitesi
Istanbul, TURKEY

emali@fatih.edu.tr Ozet

Enformasyon ¢ga veya enformasyon/bilgi toplumu ilegkili olarak tniversitelerin veya
yuksek @retimin buginki durumu ve yeniden yapilanmasi kanda yazilan bir ¢ok
makaleler ve kitaplar mevcuttur. Buglgm icerisinde ders veren hocanin kazanmakla
yukumlla old@gu yeni roller ve yeni bilgilerle miicehhez olmasustsunda da bir cok
calismalar yapilmaktadir. Yapilan cginalardan ne tir ihtiyaclara kam bir ¢6zim
uUretildigi ve hangi targmalarin yapildiini ve ne tir séylemlerin hakim olmayaslzalig
hususu bizim konumuz gndadir. Cakmamiz gitim deneyimin payl@ami, ezitim
gelisim sdrecine katkida bulunacak bazi hususlara dikk&ierek dil gretiminde bazi
temel prensipler ortaya koymaya gaiaktir. Bu caymamiz bilgi Gretimine ciddi katkida
bulunan Universite hocalarinin bilgi birikimlerinden faydalisekilde yararlanmak icin
temel hususlar olarak neler gbz 6ninde bulundurudimaGunimuzde bilgi tretimi o
kadar cok farkh kanallardan o kadar colgittearaclarla tretilmektedir ki; 6nemli olan
bilgiden ziyade bilginin tasnifi ve bilginin bir kamin hastasina ila¢ verircesine bilingli
ve bir o kadar da eczaci hassasiyetinde hangi haddeden ne O6lcide bir terkip
hazirlayacal bilincinde olan nitelikle @rencisine takdim etmesi g&ie 6nem
kazanmgtir. Gelsen teknoloji ile dgisen sosyolojik yapi icerisinde diggetimi de kendi
gelisimini hizla sirdirmektedir. S6z konusu galamizda muhtelif ylksek goetim
kurumlarinda, muhtelif brgrsahibi olarak gérev almnakademisyenlerin prensiplerinden
istifade edilmgtir. Yetiskin egitimindeki 6gretim hayati boyunca ¢ok gerli 6grenim
tecribeleri sonucunda glan temel etkin hususlardan faydalanilarak, dietimindeki
kendi tecrubelerimiz gozden gecirigniNihai olarak yiksek gretimde yabancilara Turk
Dili 6gretiminde basarili olabilmek icin hem ders veremmhders alan hem de kurum
olarak hassasiyetle Uzerinde durulmasi gereken ydalexin paylgimi Uzerinde
durulmaktadir.

*%

The Future of Asia

Asya Kitasinin Gelecgi
Mehmet DGGAN
Fatih University
Istanbul, TURKEY

mdogan@fatih.edu.tr Ozet

Birinci ve Ikinci Diinya savgari dinyanin siyasi haritasini iki defa geigirdi. Bu
desisim kesin sinirlarda durmadi. Ulkelerin @o hala kultir ve medeniyet sancisi
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cekmekte, siyasi ¢calkantilar iginde ¢irpinip durtadkr. Avrupa devletleri birkgi. Rusya
parcalandi. Afrika icten ice kayniyor. Amerika biykrizlerin ssiginde olmakla beraber
diinyay! yeniden diizenleme iddiasinda. Orgadilkelerininisrail'le bai dertte. Uzak
dogunun ve Guney Amerika’'nin da huzurlu ofgdusdylenemez. Asya kitasinda Cin hem
cevre ulkeleri hem de dinya icin bir tehdit unsalarak duruyor. Afganistan, Pakistan,
Hindistan, Irak, Filistin kisaca dinya huzursuzkeélérin birbirine itimadi kalmang
durumda. Son iki asirda didnyanin c¢gktacilar, 6lum kalim sawséari kasisinda
Bedilizzaman Said Nursi, Muhammbdbal, Sezai Karakoc¢ ve Fethullah Gilen, bitiin
dinya dgundrlerini, sanatcilarini, liderlerini ilgilendirerg6zim ©6nerileri  ortaya
koydular. Bu ¢ dgiintre gore dinyanin yadig1 bunalim, bir medeniyet bunalimidir.
Bati medeniyeti, insarga huzur getiremergtir. Butlin insanigin ortak medeniyeti
olamamg, Avrupa ve Amerika ile sinirh kalmy bunun dyindaki kitalarin kultarlerini,
medeniyetlerini gbrmezlikten gelgi kiicimseny, onlari dgman unsurlar olarak
gormis, somirmek, asimile etmek hatta mumkuinse yok etigisksavamistir. Onun bu
tavri dinyaya iki buyuk sayayasatms, milyonlarca insanin dlimune, yine milyonlarca
insanin yoksullgmasina, bolinip parcalanmasina sebep gimuinsanlgl disman
kamplara ayirng, irkci ve ideolojik bolinmelere siruklegtir. Bugiin dinyada wanan
huzursuzlgun kayn@&nda Avrupa’nin, yani Batli uygaginin bu acimasiz tavri
bulunmaktadir. Kuvvete ©6nem veren, vami ona bglayan Avrupa medeniyeti
mutecavizdir. Menfaatlerini hep 6n planda tutarninu icin de cevresine zahmet verir.
Hayat prensibi ise miicadeledir, surekli kavga Mesamazlik ¢ikarmaktir. Irkgifia dayali
bir milliyetcilik guttagi icin bagkalarini sdmurerek beslenmeyi hedefler; bu da onu
surekli savemaya sevk eder. Hayat felsefesi zevkipge kamak; mutluluk anlayi,
zevklerini tatmin etmek oldiu icin hep kendi heva vi hevesine hizmet eder. 8orlin
insanliktan ¢ikmasina yol agar.

Buglin dunyada yanan karmganin ba sorumlusu bu medeniyettir. Maddeci,
kapitalist bu yapi, kominizm denilen ihtilalci rejn de anasidir. Avrupa kendischdaki
Ulkelere ihrag etfii bu sisteme, kendi bunyesinde izin vermgmi Rusya bu sistemden
kurtuldu, ama tekrar Avrupa’nin giade bir yol izlemektedir. Cin’'in de bu yolda uzun
sure gidecg@ supheli gorulmektedir. Avrupa ile Asya ayri dunyal@arindirmaktadir.
Avrupa, Asya'yl anlamak istemedi. Onu hep yabas@murulecek bir kita olarak gordu.
Asya, tarihi bir donim noktasinda bulunuyor. Kemainde birligini saglayip Avrupa’ya
da kendisini anlatip kabul ettirerek ins@mi kurtuluisunu sglamak zorundadirilimde,
sanat ve edebiyatta, iktisat ve ekonomide, ticardttygu ve dgiince birlgi sgslayarak
genk bir birlik olustur-ul-malidir. Siyasi ve etnik farkliliklari ikimcplana atmalidir.
Insanlgin ortak dgerlerini esas almali, insaplibiyiik bir aile kabul etmelidir.

Bunun yolu nedir?

Megverettir. “Nev'-i bgerdeki telahuk-u efkar Ginvani altinda asirlar vaaalarin tarih
vasitasiyla birbiriyle mgrereti, butiin bgeriyetin terakkiyati ve finununun esasi @du
gibi, en buydk kit'a olan Asya'’nin en geri kalmasihir sebebi, aura-y1 hakikiyeyi
yapmamasidir. Asya Kit'asinin ve istikbalininggedi ve miftahisura'dir. Yani, nasil
fertler birbiriyle mgveret eder; taifeler, kit'alar dahkorayr yapmalari lazimdir.”
Mesveret mekani ise mekteptir, butin Asya’yr kucaktaka olan bir Universitedir.
Burada felsefe fununu ile ullm-u diniye birbiriylearssin ve Avrupa medeniyeti,
Islamiyet ve Asya ruhunun hakikatleriyle lgam. Ve Asya'daki ehl-i mekteb ve ehl-i
medrese birbirine yardimci olarak ittifak etsin. B icin vilayat-1 sarkiyenin
merkezinde —Asya ulkelerinin her birinde- hem Hatdh, hem Arabistan, heiran, hem
Kafkas, hem Turkistan'in ve ghir Ulkelerin ortasinda birer mekteb, birer Universi
kurulsun; biutiin Asya sathinda ilimle micehhez bsilnyetitirilsin; aldigi ilmin nuruyla
mesveret vesuraya dahil olup hak ve hakikat noktasinda butubirlesecek, yepyeni bir
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Asya topluligu olusturacak gucli bir nesil ortaya c¢ikarilsin. Bu nesitak duygu, ortak
distnce ile tek bir insanlik ruhuna hizmet icin gadalidir. Bu da ancak ilimle, sanatla,
ekonomik gig¢ ve inancla olacaktir. Medeniyetin kantelahuk-u efkardir. Asyalilar, bu
kanunun hakkini hakkiyla verdiklerinde, aklin vdbika butiin zenginlikleriyle miicehhez
olarak diinyay! cennet asa bir insanlik iklimine dganracaklardir.

*%*

Carriers of the Common Culture Between Turkey and hdonesia: Words
Turkiye ile Endonezya Arasindaki Ortak Kaltirtan Ta siyicilar: Kelimeler

Assoc. Prof. Dr.Mehmet GUMSKILIC
Fatih University
Istanbul, TURKEY

mgumuskilic@fatih.edu.tr Ozet

Tarklerle Guneydpu Asya’da yaayan milletler arasindaki skiler cok eskilere
dayanmaktadir. Ozellikle Malaylar ve Endonezyalilar Turkler; tarih icinde siyast,
kultdrel, ekonomik, dint ve askeri sahalardgrafi uzaklga ragmen caitli ili skiler
kurmuwslardir. Eski Malay kaynaklarindkslam’dan onceki Tirklerle ilgili gdtli efsane
ve hikayeler bulunmaktadir. Daha ¢ok sozli getendayali olan bu kaynaklarda Orta
Asya Turk hikumdarlari ile Malay kraliyet ailelearasinda bir soy #kisi s6z
konusudur. Bu kaynaklari saymazsak, Turklerin; MgdeEndonezya ile alakasinin XII.
yuzyila, yani Selcuklu Turklerinin yadgl doneme kadar gigiini rahatlkla
soyleyebiliriz. Turk tuccarlar da Aragranli ve Hintli Musliman tiiccarlar gibi Basra
Korfezi ve HUrmuz Bg@azi'nda bulunan limanlardan Cin’'in gesundaki liman
sehirlerine kadar gemilerle ticaret yaparken guzelay@nda bulunan bazi Gineyilo
Asya limanlarini ziyaret etrglerdir. Daha sonraki yuzyillarda Turklerin Malezya
Endonezya’ya yonelik ticarl faaliyetleri artarakveen etmgtir. Meshur seyyahibni
Batuta,Seyahatnameside; XIV. yilzyilin ortalarinda Guneyg@a Asya’da Turk kokenli
tuccarlarinin yani sira, Turk asilh yoneticilere dikkat ¢ekmy; 6zellikle Sumatra’nin
guneyindeki Samudra-Pasai Sultgrihin bir cok gelenginin Hindistan’daki Delhi Turk
Sultanlgr’'ndaki geleneklere benzegini dile getirmitir. XVI. yuzyildaki Portekiz
kaynaklari da Sumatra limanlarinda Turkmen, Ramia@dolu Turk’t), Horasanli, Arap,
Iranli ve Misir kokenli binlerce Musliman ticcaruiundysunu haber vermektedir.
Sumatra’nin kuzeyinde yer alan Ace bdlgesingeX¥|. yuzyilin balarina guclu bir
sultanlik ortaya c¢ikmgtir. Bu sultanlik, Osmanli Devleti ile yakin birigki kurmak
istemis ve Osmanli'ya bglili gini her firsatta dile getirrgtir. Ispanyollarin ve 6zellikle
Portekizlilerin 1500’lerden itibaren Hint Okyanusa’ ve bazi takimadalara hakim olmak
istemeleri neticesinde Muslimanlarin elinde buluiat Asya, Uzakdgu arasindaki
milletlerarasi deniz ticareti buyluk sekteygramstir. Guneydgu Asya llkeleri ve
Ozellikle Ace Sultanfi, Portekizlilerin Musliman ticcarlara saldirilarionliemek
gayesiyle Osmanli Devleti'nden askeri yardim istbendir. Hatta Memlukli sultanlari
da Guneydgu Asya’da ygayan ve hacca gitmek isteyen Muslimanlarin emragietl
saglayabilmek icin kendi donanmalarinda goérevlendigkn Gzere uzman Osmanl
denizcilerini, Osmanl Devleti'nden talep etferdir. Boylece gorevli veya gonulli bir
¢ok Turk denizcisi Hint Okyanusu sahillerindeki Niman devletlerin hizmetine
girmistir. Kanuni Sultan Stleyman donemindeslagan Osmanli-Ace #kileri daha
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sonraki donemlerde de devam ettini Ozellikle Il. Selim, Ace bolgesine gemilerjyiik
toplar, uzman denizciler ve birtakim askeri levagigondermitir. Bu malzemelerin ve
denizcilerin Acelilerin Portekizlerle olan micadelende dnemi biyuktar.

XVI. vyuzyillda Portekizlilerin ve XVIII. yuzyih balarindan itibaren ise
Hollandallarin etkisi altinda kalan Endonezyalilgne de milli ve dini benliklerini
kaybetmemglerdir. Guneydgu Asya halklarindan olan Endonezyalilar uzun vyillar
Hollanda somirgesi olduktan sonra 1945 yilinda; aylar ise Hollanda vengiliz
somirgesi olmalarindan sonra 1957'degibwsizliklarini ilan etmlerdir. Ozellikle
Endonezyalilar bkamsizligl kazanma yolunda, Turk Kurtybavar'ni kendilerine 6rnek
olarak almglardir. Teblgimizde; Malaycanin bir lehcesi gibi kabul edilendénezcada
kullanilan bazi kelimelerle Tirkcede yer alan bkelimeler arasindaki benzerlikler
ortaya konulmaya callacaktir. Turkce ve Endonezcada bir cok ortak rkeje
rastlanmasi; ggrafi bakimdan birbirlerinden ¢ok uzakta olsalaepikultirel bakimdan
(6zellikle Islami kiiltir acisindan) Tirkiye ve Endonezya adekinyakin ilskiyi gozler
online sermektedir. Mesela: Endonezcada ‘cocuk’ nania gelenanak kelimesi,
Turkcedeenik ‘hayvan yavrusu’; Endonezcadsebaly Turkcedesebep Endonezcada
miskin Turkgede miskin Endonezcadaembakay Turkgede tdombeki Endonezcada
mescigd Turk¢cede mescit Endonezcadadunia, Turkcededinyg Endonezcadaadat,
Turkcedeadet Endonezcadahli, Turkgedeehil; Endonezcadahirat, Turk¢edeahiret,
Endonezcadamaktaly Turkcede mektep Endonezcadastirahat, Turkcedeistirahat
Endonezcadanadrasah Turk¢cedemedresg Endonezcadananfaat Tirkcedemenfaat
Endonezcada mahir, Tirkcede mahir;, Endonezcadamaclis Tirkcede meclis
Endonezcadanafas Turkcedenefes Endonezcada nasihh Turkgede nasip seklinde
gecmektedir.

Yukarida verdiimiz bazi 6rneklerden de asikcas gibi Turkce ve Endonezcada
Arapca kokenli bir cok kelime ortak olarak kullandktadir. Bundan, @oafi bakimdan
birbirlerinden ¢ok uzak olsalar dahi, iki Ulke arak kulturel bakimdan ne kadar
yakinlhk oldgu anlgiimaktadir. Asya Ulkeleri uzun yillar Batih Glkele sémirgesi
olduktan sonra genellikle XX. ylzyilin garindan itibaren hamsizliklarini kazanmaya
baslamislardir. Bu Ulkeler, XXI. ylzyilin  6zgurlik @nda kdltirel bakimdan
birbirlerine ne kadar yakin olduklarini ginimuzdeha iyi anlayacaklardir. ICAPA
(Uluslararasi Asya Felsefe Bigl) da Asya Ulkeleri arasindaki kilttrel @arin ne kadar
siki oldgunu dinyaya duyurma bakimindan cok o6nemli bir goigv etmektedir.
Bildirimizde verecgimiz orneklerle; Turklerin ve Endonezyalilarin -laubal olarak
Asya halklarinin-, bir ¢cok ortak kilttr unsurwitaklari bir nebze de olsa g6z 6niine
getirilmeye cakilacaktir.

*%*

Ottoman and Indonesian Medrese Education
A Comparative Study of Two Different Traditional Islamic Education

Prof. Dr. Mehmeipsirli
Fatih University
Istanbul, TURKEY

ipsirli@fatih.edu.tr Abstract

Medrese is the most traditional Islamic educasigstem throughout the Islamic history
and geography. There are well established commoasicbprinciples, rules and
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regulations for the medrese education as well gnifgiant diffrences in different
Islamic geographies such as Ottoman Near and Middist, Safawid Persia, sup-
continent Muslim India and the Malay World. In thomper | will try to compare
similarities as well as differences in medrese atlon in two Islamic geographies,
namely Ottoman Empire and Indonesian Archipeladd®e comparative study would
cover the following topics: Historical backgrounaldaperiodization, Curriculum and text
books, teaching stuff and student, and physicatamgmce and locations of medreses in
two geographies.

*%*

The Socio-Cultural Analysis of the Non-Muslim Popudtion (i.e., Greek, Armenian and
Jewish) in Contemporary Istanbul

Mehmet KARA Assoc. Prof. Dr. Mehmet KARAKUYU
Fatih University Fatih University

Istanbul, TURKEY Istanbul, TURKEY
mehmetkaraya@gmail.com Abstract mkarakuyu@fatih.edu.tr

Few cities in the world are as rich as Istanbuleirms of history and cultural diversity.
Looking at these distinctive features, its geogregdhposition and historic strategic
importance come to the fore. The topography andyggdy of Istanbul was shaped as
the most suitable place for settlement. Besidesethieaving been the capital city of two
great empires in the past has made this city premiim political and military terms.
With the reconstruction process it has undergonghentime of both these empires, the
city has become built-up. During the rules of bttt Roman (Byzantium) and Ottoman
Empires, the city occupied a central position imamercial, political, military, social and
economic terms. Along with its being the capitay cit will be able to present the riches
with which Europe may find its own historical padthese distinctive features have made
it one of the most suitable cities for Europe’sitapThe Greek, Armenian and Jewish
communities have played a major role in the cultdewvelopment of Istanbul and they
continue on doing so. The non-Muslims who havespeetable place in the cultural and
social life of Istanbul have shown different popida characteristics until today.
However, they have always been a part of Istantadsal life. The Greek, Armenian
and Jewish congregations we discuss in this papee wlaced in a compartment style
and have lived as a closed congregation until teceBut today with the decreasing
population and changing social structure, thisleaetnt form has also changed, and
collaboration with Muslim communities has becomeaenmportant.

**
Language-Logic Relation According to Farabi and Wttgenstein
Assoc. Prof. Dr. Mehmet KUTALM

Fatih University
Istanbul, TURKEY

mkutalmis@fatih.edu.tr Abstract

In this research Middle Age Philosopher Farabi’sl éeading philosopher of the last
century Wittengenstein’s ideas on the languagezlagilation are examined. Both
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philosophers mainly dealt with the issues of lamguantellect, logic and thought in their
works. The sources used by both philosophers, thaitners of handling subjects, their
differences and points they agree are dwelled amne kt is unnecesssary to give detailed
information about the researches made on the |wesks and personalities of both
Farabi and Wittgenstein. However, it is essentabffer brief information about their
lives and works in order to be able to express hutiosopers’ basic properties,
backgrounds and ideas on language and logic.

*%*

New Asian Association Model

Yeni Asya Birligi Modeli

Prof. Dr. Metanet ALIYEVA
Azerbaijan State Economic University
Baku, AZERBAIJAN

metaneteziz@gmail.com Ozet

Nufusu 3.5 milyari gan ve yiz 6lciimine goére (44 391 163 km?) Yer karesen biyik
kitasi olan Asya; Orta, Guney, Bo Guneydgu, Kuzey, Bati Asya ve Anadolu (Kuguk
Asya) olarak cehetlere gore bolinmektedir.Kitamrbéyik ntfuz ygunlugu 1.kv.km-
de 131 ki olmasi nedeniyle Dgu Asya'nin payina giyor ki, bu da, dunya nufuzunun
dortte birini-1,5 milyar1 kapsiyor. Dinyanin en iy kitasi olarak yeni kurulmu
cumhuriyetlerde dahil 50 den fazla ulkeyi ve ¢okida 6zerk cumbhuriyi icine alan ve
Yeralti ve Yerustu kaynaklarina gore de, Avrupandan cok zengin olan Asya'da,
Avrupa kitasindan farkh olarak, tlkeler arasi gnésyon, teknoloji, ekonomik, kulturel
ve siyasi dayagma ortami zayifdir. Avrupa kitasinda Avrupa Birlkuruldugu halde,
Asya’da birliye ¢ozim bulunamasgtir.1999'da Bangladgde bars icin kurulan veAsya
Parlamentolar Asamblesine donisen Asyali Parlamentolar Birligi (BAPB), 2002
yilinda Asya'daki Ulkeler arasinda ayrik bolgeleeimtegrasyonunu ve Kkita boyutunda
ekonomik ve siyasi dayayma ortami sglamak amaciyla kurulaflAsya Dayanisma
Birli gi" (Asia Cooperation Dialogue)bu funksiyonu yeterince hayata geciremgmi
kitada somurgecilik, terror gibi insan haklarin&iayhallar ortadan kaldirilamastir.
Kitada Asya butingiiniin mevcut olmasinin vacip ve aaati olan bag ve givenligin
saglanmasini engelleyen hegemenlikskalcilik siyasetlerinin devam etmesi, kurulan i
birliklerini de yetersiz hale getirgtir. Ekonomi § birliyini degerlendiren Ulkeler kendi
devlet cikarlari sinirinisamams, Cin devleti gibi ekonomi devriyesi gucli olan élér
batinlgmeden ¢ok ayrimcilik yoluna ayak bastm Cinin iskal etdiyi Dggu Turkistanda
zaman zaman yaptigi katliam ve yatieri son olarak 2009 yilinda da, yeniden yapmasi,
Asya toplumunun insan haklarini tanimamasina yknelduguna bir delil ve
kanitlamadir. Ayni zamanda bu, milletlerarasglda kirmaya yonelik oldgu icin Asya
toplum birligine zittir. Ayni durum; Ermenistanin Azerbaycaniir bélgesi olan
Karab&in iskalini devam etmesi, Rusyanin 6zerk cumhurileriidzyirakmamasi, ABD-
nin irakda, Afkanistanda yuritdilyii siyasetin sonuclanasam35 milyon Giiney
Azerbaycan toplumunuiran adlanan tlkede dil azatini alamamasi, Tlrkiyedeki PKK
eglemi veb bu gibi mevcut problemler, devletlerarkditirel, ekonomi, siyasi ve diger
baglarin butiinlemesini engellemektedir. Asya Yer ylzinin en buyékekitas! oldgu
icin, fealiyyetde olan Asya Big orgutleri bu olaylara ¢6zim bulmakta zorlagtm Bu
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sabepden de, kiresaMeeye dgru giden dinyanin en vacip konusu olan Asya
batinlgmesinin sg@lanmasi, farkh bir Asya Bir§ii 6rgatinin yapilanmasina ehtiyac
duymaktadir. Bu orgutun ise toplumlararasiglaan buatinlgemesini sglayan oOrgut
olarak yapilanmasi dnemstmaktadir. Politik olaylar gosteriyorki devlet mklari ust
duzeyde durdukca globajlma, kendi algiyla gitmeyen bir sirec haline geliyor. Bu
gidisle birlik elde edinemeyeceyini dikkata alarsak, &girliginin devletlerin yuriatdiyu
siyasete dal, toplum ideolojisine bglanan bir drgut olarak yapilanmasi vacip sayiliyor.
Bu da, devlet hegemciliyini ortadan kaldigneluyor.

Asya Birligi ferd, is ve malin serbest gezi mekanizmasini sgaarak toplum
entegrasyonunu §kyan bir 6rgut gibi, lakin, Avrupa Bigi Modelinden farkli
yapilandiriimahdir. Yeni Asya Birlgi Modelinde Asya Birliginin yonetimgiliginin,
hikumetlerden Ust dizeyde mevcut olmasi ve bu yag#itgin toplumbilimcilerinin,
universitet ve ozel sektor 6rgutlerinidaresi altinda kurulmasi en 6nenghirt olarak
deserlendirilmelidir. Dinyay! korkunc sonluklardan kamacak olanYeni Asya Birlgi
Modeli, yarudulen her bir siyasetdeplumlararasi beraber bdlgu sistenté calsmayi
planlamalidir.

*%

Europeanization through Advertisement or the Europenization Function of the Media
as a Specific Way of Expertise

Reklam Yoluyla Avrupalilasmaya da Bir ihtisas Yayini Olarak Reklam Gazete ve
Dergilerinin Avrupalila stirma Islevi

Assoc. Prof. Dr. Mete CAMDERHL
Kocaeli University
lzmit, TURKEY

mcamdereli@gmail.com Ozet

Toplumsal ygami donigtirme glevinde rol alan ekonomik, siyasal, kulturegjtsel gibi

bir dizi bilesen arasinda ilefim bilesenleri de ayricalikli bir yeggal eder. Bgat iletisim
bileseni olarak reklam ilegimi toplumsal dgismeyi kollar, kimi zaman da @emeye
dogrudan aracilik eder, yon verir, kimi zaman dagigienin oncul(gunia Ustlenerek
lokomotif islevi gorir. Reklamin gelme vel/ya da dgsmeye onculik etmeslevi tim
mecralar araciiyla ifa edilirken geleneksel ara¢c olarak daha d¢@sin one cikar.
Televizyon yayinlari bgayincaya dek bdica mecra olma 6zefli gOsteren basin
reklamlari mecra olarak gazete ve dergilggal ederlerken toplumsal gismeye taniklik
etme glevini de bir yandan surdurirler ama bir yandan kadigkusuz bu dgismeyi
kiskirtirlar. Basin reklamlari géli gazete ve dergilerde boy gdsterirken toplugayhayin
mecrasli olarak da kendilerini gOsterirler. Toplidieaokurla bulgmak kaygisiyla zaman
icinde c@alan ve basin tarihinde pek de 6nemsenmeyen arggalkintsal ygami
donistirme glevini zimnen Ustlenen reklam konulu gazete ve itlrg sayisi hic
azimsanacak duzeydegidir. 1874 yilindan bu yana onlarca denebilecekysaulamis
salt reklam konulu gazete ve dergiler bu gahnin inceleme nesnesidir. Yapilacak
cikarsamalar, tim basini taramaktan uzak olarakz@d reklam konulu ihtisas gazete ve
dergileri Uzerine odaklanarak gercekielecek ve rastlantisal olarak secilen reklam
gazetelerinin toplumsal @smeye tanikig belirlenecektir, ama ayni zamanda toplumsal
yasami Avrupahlg(tir)ma dizeyine doniirme bicimleri betimlenecektir.
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An Analysis of the Civilizational Conflict Thesis
Alliance of Civilizations and Turkish Contributions

Medeniyetler Arasi Catisma Tezlerinin Analizi
Medeniyetler ittifaki Ve Turkiye’nin Katkisi

Prof. Dr. Mevlit Uyanik
Hitit Universitesi
Ilahiyat Fakuiltesi
Corum TURKEY

mevlutuyanik@yahoo.com Ozet

Medeniyetlerittifaki Ulusal Plani Cergevesinde; B Bati Algilamalari ve bunlarin
siyasi-kultirel sonuglari olarak sunulan MedensetArasi Sawa ve Tarihin Sonu
Tezleri mizakere edilecektir. Medeniyetler Arasiyddog ve ittifak'in  Imkani
baglaminda Siyasal ve ekonomik hedefleresmiak icin Medeniyetler/Kultlrler Arasi
Sava tezinin maruiyet araci olarak kullanilgh tezi tGzerinde durulacaktir. Cagha
tezinin yanlg anlama, yorumlama ve 6n yargilardansolasi nedeniyle mevcut imaj
sorunu amak icin birbirimizi anlama ve kétme surecinin gereklgi vurgulanacaktir.
Ardindan cok kulturlu ¢gulcu bir anayasa ile Yurtseverlik Bilinci Glwrma Projesi
Olarak AB’nin oliumuna uydspanya ve aday Turkiye'nin medeniyetler ittifakiigm
Onculeri olarak olasi katkilarn (dini/kaltirel viiin  belirleyiciligi  baglaminda)
tartisilacaktir.  Medeniyetler arasi uyum ve uymhnin aktéri olarak Tarkiye'nin
jeopolitik ve kultirel konumu tespit edilecek, tegel birikimini demokratik, laik, sosyal
bir hukuk devleti olarak gunimiize nasil aktgrdbelirtilecektir. Sonug olarak, medeniyet
ve kultarlerin bamcil bir sekilde bir arada var olabilmelerinin zorunlgiu Gzerinde
durulacak, cagma mantk ve catsma riskini en aza indirgeme ihtimali guclesmi
olacaktir.

*%*

The Significance of GIS Technology in Shaping Asia@ommunity

Dr. Mohd. Akhter Al
Osmania University
Hyderabad, INDIA

mohdakhterali@yahoo.com Abstracts

GIS (Geographical Information System) Technologihviis advantage to be able to link
a huge mass of attribute data to spatial data #ed @ spatial perspective to important
policy matters provides an essential decision sdpfwml| to the planners and policy
makers. GIS provides a spatial window to a plethadractivities and this lends a new
dimension to their interpretation, manipulation arsg. Amenities and facilities are one
such facet of urban infrastructure which benefitmiemsely from the application of GIS
technology. This becomes more relevant when thaauaes of scale which quite often
flow from the application of GIS technology, becom®ore than relevant in the
developing countries which try to optimize on thigmited resources. The cases of the
Asian cities are a case in point and here Hyderdbdth has been taken as a case study.
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Asia is not only the largest but also the most pays continent with the two most
populous countries (India and China) of the woildencompasses not only the human
numbers but also the most varied cultures of theldvo The concept of ‘Unity’ in
‘Diversity’ can be well applied to Asian continentth a varied of Socio-economic
staggering, but it represents a true ‘Orientaltud. The diversity of Physiographic,
Population, Religion and Culture are all distinadijferent from each other but overall
they have their roots in basic race which has spitsalf through various chronological
phases. It is imperative that as there are momabets, the problems too assume
unproportionate dimensions.

*%*

Rumi’s View of Tolerance from the Perspective of Regious Pluralism

Assist. Prof. Dr. Mustafa CEHK
Adiyaman University
Adiyaman, TURKEY

mustafacevik _tr@yahoo.com Abstract

Rumi is a leading personage in the intelletual-oajtiradition of Muslims. His thoughts
which were based on sufism might be considered dome of humanism and are even
today taking very seriously by by many differentple in all of the world. Thes appeal
might be thought his embrachign whole humanity. laorstic thoughts of Rumi are
commented sometimes as ‘religious pluralism’ whies shaped by English philosopher
John Hick. According to his theory the capacityn@n doesnt have the power to define
and understand the religious truth. Thereforehtin@an mind can only try to understand
God and his relation to the universe, but never lmarsure whether his thoughts about
God are true or not. So, it is worthwhile to studRumi’'s tolerance towards religions
from the perspective of religious pluralism. Instlpaper the religious pluralism will be
discussed from the mainstream Islamic understanambfuther from the perspective of
Rume’s writigns. Further we will analize wetherigedus pluralism is compatible with
Islam in generel and with Rumi’s writings in padiiar. Finally it will concluded that
Mevlana is not a religious pluralist in the stigeinse of te world but might be considered
as the religiously tolerant towards other religiansl creeds.

*%*

The Concept of ‘bilge” (Wisdom) in Kutadgu Bilig
Kutadgu Bilig’'de “bilge”

Prof. Dr. Mustafa S. KACAIN
Marmara University
Istanbul, TURKEY

mskacalin@gmail.com Ozet
Kutadgu Bilig (Kasgar 1069) bir bilgelik kitabidirBilge ‘hakim, hikmetli’ kelimesi de
icerisinde bircok defa geger. Birgok bilim dalinibu husus acaba yuzyillar dnce

nasiimg, Orta Turkcede nasilgi Orta C&da nasilmy, Turkistan’da nasilngi ...’ gibi
sorularina cevap ararkenskardusu muhim bir kaynaktir. Bu gt verici ve tecribe
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aktarici bilgelikler ‘hikmetler’ kitabinda bilgelik kelime olarak nasanlgilmistir ve
dilcilik bakimindan nasil anjdabilir? Eskidenbilge yaninda acaba klea bir kelime var
miydi? Simdi bilge yerinde acaba hangi kelime var? Bu bidth ayrintih olarak bu
sorulara cevap aranacaktir.

*%*

Korean-Japanese Comparative Linguistics and Genetidnthropology

Myoungmi PARK-ISHII
Kyusyu Sangyo University
Fukuoka, JAPAN

mmpark85@hanmail.net Abstract

| am delighted that the 4th ICAPA is taking planelakarta. At the 1st ICAPA in Turkey,

| was impressed by the launch of a new Asian acadassociation, and was happy to
meet many Asian colleagues. And | thought | woutdndy best to contribute to this
association, though my power may be limited. Thukecided to make arrangements for
hosting the next, 5th ICAPA in Japan, which is ggaepared now. My field of research
is Korean-Japanese comparative linguistics, andgoal is to prove that many lexical
items from Korean and Japanese indigenous vocadsllahave phonological
correspondences. At the 1st ICAPA conference irk@yr| presented a paper titled
“New Horizons in Altaic Linguistics” with Profess@&himizu and another paper titled “A
Study on the Japanese Verb Endimg’-by myself at the 2nd ICAPA conference in my
homeland, Korea. This time, on the basis of theskee papers, | am planning to present
a paper titled “Korean-Japanese Comparative Liniggsisand Genetic Anthropology”. In
this paper, | am exploring the background of Kordapanese linguistic similarities in
the realm of history and past population movemenwith the help of genetic
anthropology.

*%*

Fethullah Gulen on Dialogue and Tolerance BetweendRgions

Prof. Dr. Nagima Zh. BAITENOVA Dr. A. A. DEMEUOVA
Al-Farabi Kazahk National University OOD of MangistInstitute
Almaty, KAZAKHSTAN «Bolashak»

Aktau, KAZAKHSTAN

Nagima.Baitenova@kaznu.kz Abstract

F.Gulen is known not only as the Islamic preache scientist-theologian, the
philosopher and the public figure, but in a greategree, as the theorist and an expert
between faith dialogue and tolerance. F.Gulen'®ogtphy is vital philosophy for it is
based on principles of love, compassion and toteraAmong researchers of creativity
of F.Gulen there was an opinion on it as the caomtinDialogue theology», the Turkish
seminary student between faith dialogue provestoumessexclusively Islam principles.
Other researchers name are «The lawyer of dialggsiese the basic leitmotif of its
many performances and publications is the probletwden faith and an intercivilization
dialogue and the consent. F.Gulen considers thadrbes a century of tolerance and
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mutual understanding XXI century. Idea of tolergndeetween faith and an

intercivilization dialogue have laid down in a kasif the educational concept of F.
Gulen. He considers, if ignorance and extremisimfarbasis for various social illnesses,
conflicts the world will rescue knowledge and talece. F.Gulen carries ignorance,
poverty and contentions to three worst enemiesasfkimd. Education, harmony between
work and the capital and association should be sgghthem. According to F.Gulena the
purpose and mission of new educational processldghmcome not give high quality

formation, and can bring up in a greater degreew galaxy of citizens of the world

which in the life will be guided by humanity andemnce principles, to learn to live in

between faith the consent and the world.

*%*

An Epistemological Coupure to Globalize the KorearPolitical Philosophy

NAH Jeong-Won
KangWon National University
Chuncheon, KOREA

jwnah@kangwon.ac.kr Abstract

Most Oriental, Asian or Korean scholars believet e Occidental philosophy keep
unsolved its dualism between substance and phermmand Deity and humanity, cause
of its realistic, analytical and scientific methdalyy, and eventually turn to the Oriental
harmonious holism with the idealistic, mystical antuitional methodology, and also
that the Asian-centrism with the religious or pkdphical intelligence will overcome the
limit in the euro-centric knowledge. But the westdpo is idealistic, mystical and
intuitional, and the eastern too is realistic, giehl and scientific. And the Occident
have been keeping to try to have the One, IdeapsEahd Geist whereas it's doubtful
whether the Orient is successful to present thend@dogically in the Confucian,
Buddhistic, or Islamic theologico-metaphysical sohe Here we need an epistemological
coupure to meet the East with the West in the aggobalization to increase the mutual
understanding. We have to acknowledge that bothdarwestern dualism and the eastern
holism, the human being cannot testimony logic#ilg eternal One, and also that the
methodologies in both sides are inter-changeabie camplementary to develop each
philosophical system. Through this epistemologemalpure Korean political philosophy
can enhance its transmissibility with the westesthndology and terminology.

*%

Sport Ethics vs Sport Doping*

Nam, Joong-Woong Kang-Bon GOO
ChungJu National University Yeungnam University
Chunju, KOREA Daegu, KOREA
jwnam@cjnu.ac.kr Abstract cokocom@hanmail.net

Interest for sports goes on being high internatlgn&ports are a representative cultural asset
with a special benefit of globalization. It is natlito have an affirmative and negative
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discussion on cultural assets. However, people gake of interests in negative events and
situations since sports are based on ethical mtuaRecent problems related to doping
disclosed are a target of interest in the sidettiet damage the root of sports. Also by social
environment, namely development of scientific tesbgy and medical science, diverse
doping problems are disclosed. It takes place sisperts are basically focused on
competition and fairness. Therefore, the study tréat diverse sides of doping deterioration
and expansion followed by changes of social envremt in the side of sport ethics.

* This work was supported by the Korea Research Fdiamd@rant funded by the Korean Government (KRF-2802-
G00006) kbgoo@ynu.ac.kr

*%*

Re-instating the Harmonious Past of Christianity aml Islam
A Study of the Ethos of Tolerance and Co-Existenaguring the Golden Horde Period

Prof. Dr. Naseem Ahmad SHAH
University of Kashmir
Srinagar, INDIA

abuhuma@yahoo.co.in Abstract

The subject of Christian-Muslim relations has bperhaps the most significant aspect of
the cultural phenomenon of the contemporary wdtldan be plausibly brought out that
other cultural paradigms have been, despite thighhy advanced contributions in
Europe, Middle East, Central Asia and Eastern Eeirfymctioning against the backdrop
of Christian Muslim worldview and value system. Tingpact of the latest version of
Christian-Muslim religious consciousness as endapealiinto the scriptures of Islam and
Christianity has been immense across West AsiathSeastern Europe, North Africa,
Central Asia, South Asia and South-East Asia. Titeraction between Islamic cultural
paradigm and the multicultural scenario of the &anh societies has been one of the
fascinating themes of the contemporary academiddwdihe flag-bearers of Islamic
cultural standards interacted with the Christialiucal values and norms for almost four
hundred years before the establishment of Kievagdom and the Golden Horde Empire
of Mongol-Tatars. The Tatar legacy of Golden Homiod was itself a synthesis of
Turko-Mongol tribal identities and Islamic systefnbeliefs and values. However, in the
course of the creative synthesis of multiple caltustandards as fructified into and
represented by the Mongol-Tatar legacy or herithgeame itself the paradigmatic
standard in the ongoing and evolving cultural diads of Russia and Central Asia. The
Mongol-Tatars being the source of political poweors became the standard bearers of
cultural values and civilizational norms. They rieed the Islamic beliefs and values of
Middle Eastern and central Asian Islamic realm tigto their own predilections,
presuppositions and understandings and retained ltrey cherished and deep rooted
indigenous cultural under currents and overtunasddubtedly in the Golden Horde
period the process of cultural synthesis was fraugith great difficulties, but the
creative ingenuity of Mongol-Tatars won the day amitat seemed to be theoretically
impossible was translated into the practice of tgrestorical brilliance, wisdom and
glamour and after negotiating great roadblocks Gbklen Horde period emerged into an
era of co-existence, harmony, tolerance and frayeriithe Mongol Tatars skillfully
managed the unavoidable correlation between thepulsmons of political power and
imperatives of cultural synthesis.
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The Golden Horde rulers were ostensibly champg the objectivaveltenchaungf
Islam. The mainstream version or interpretationlséhmic discourse is universalist,
finalist, transcendentalist and supracultural. Heevehe filed situation of Golden Horde
Empire was multicultural and cross-cultural. Thastl was inevitable and unavoidable.
But both Christian and the Muslims with the help Sthte apparatus negotiated the
process with great wisdom and sophistication amdashstrated a strong commitment to
their plural and syncretic cultural ethos. Theratare of the period abundantly possesses
a deep humanistic flavour and harmonious tune. @roeess of cultural synthesis and
religious harmony was undoubtedly consolidated sindngthened under the political
patronage of Golden Horde rulers. The interactietwben the local Tatar-Mongol
traditions and the mainstream Islamic legacy thas wepresented by Perso-Arabic and
Central Asian tradition gave the Golden Horde dgcits abiding values of tolerance,
fellowship of faith and brotherhood of man. Thetertdl history of this period has been
largely free of bigotry, zealotry and intolerancghristians and Muslims of the said
period have been great advocates and exponenligious tolerance and horizontal
humanist values. A remarkable instance of this phemon/ethos can be cited from the
letter that was addressed to the Metropolitan Ret&€813 A.D. by Uzbek Khan.

By the will and power the greatness and merfcthe most High! Uzbek to all our
princes great and small ... Let no man insult thetrbpolitan Church of which Peter is
the head, or his servants or his Churchmen; leimaa seize their property, goods or
people, let no man meddle with the affairs of thetdfdpolitan Church, since they are
divine. Whoever shall meddle therein and transgoessedict, will be guilty before God
and feel His wrath and be punished by us with ddaghthe Metropolitan dwell in the
path of safety and rejoice, with a just and upriggsrt let him (or his deputy) decide and
regulate all ecclesiastical matters. We solemnlgiade that neither we nor our children
nor the princes of our realm nor the governorswfprovinces will in any way interfere
with the affairs of the Church and the Metropoljtanin their towns, districts, villages,
chases and fisheries, their hives, lands, meadimnssts, towns and places under their
bailiffs, their vineyards, mills, winter quartewar fcattle, or any other of the properties and
goods of the Church. Let the mind of the Metropolibe always at peace and free from
trouble, with uprightness of heart let him prayGod for us, our children and our nation.
Whoever shall lay hands on anything that is sa@kdl] be held guilty, he shall incur the
wrath of God and the penalty of death, that othegiy be dismayed at his fate. When the
tribute or other dues, such as custom duties, platag, tolls or relays are levied, or when
we wish to raise troops among our subjects, lehingtbe exacted from the cathedral
churches under the Metropolitan Peter, or from ahyis clergy:... whatever may be
exacted from the clergy, shall be returned threefolTheir laws, their churches, their
monasteries and chapels shall be respected; whoexademns or blames their religion,
shall not be allowed to excuse himself under arstgst, but shall be punished with
death. The brothers and sons of priests and dealyimg at the same table and in the
same house, shall enjoy the same privileges...... (TAWOId, The Preaching of Islam
New Delhi: Renaissance Publishing House, 19844 p).2

Relevance of the Study: Today when the dismwf forging harmonious relations
among different faiths especially between Christyaand Islam is assuming enormous
importance in the face of the perceived menacénef'€lash of Civilizations’ and the
rising tide of religious extremism in many parts tbe globe, a study aiming at the
civilizational synthesis, cultural assimilation amccommodation, religious tolerance, co-
existence, identifying the similarities betweenfetént societies of the world and
encouraging a dialogue becomes of an utmost sigmifie. More so in the wake of great
cultural polarizations and ideological disagreeragnte need to revisit the glorious
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period of Christian-Muslim harmonious relations aodprobe the dynamics operating
behind the humanist ethos of Golden Horde periathSa study may not only help in

cementing the bonds but it would at the same ticheprove the myth of clash of

civilizations by bringing to memory the proverbr@rmonious past of two great cultures:
Christianity and Islam.

*%*

The Role of Education in the Realization of Child Ryhts

Dr. Nasser Khameneh
University of Payambar Azam
Tabriz, IRAN

khameneh2001@yahoo.de Abstract

There is little success in realization of childhtig) in spite of international efforts to put
these rights into practice. The necessity of ediigathild rights shows up here. The
writers of the articles of convention of child righhave been aware of this fact. They
have mentioned educating for children rights asathes of education and thus mentioned
it in the introduction of the article. There hasbegreat interest in child rights in the
works of great Philosophers of education in the age. The role of John Dewey, Maria
Montessori, Elen Key and many others could noigberied in the international approach
to this theme. How can education prevent the igmeof child rights in practice is a
Question to which my Paper tries to find a briedvaer. In this Paper after pointing to the
necessity and the importance of child rights, Il iplain different rolls of educational
systems in realization of child rights conventidimese all could not be happen without
any change - some times basic ones, in the methiodglans and aims of education.
Thus these aspects will be also discussed at the en

*%*

Alienation and Miscommunication

Yabancilasma veiletisimsizlik
Prof. Dr. Nurten Goékalp
Gazi University
Ankara, TURKEY

gokalp@gazi.edu.tr Ozet

Iletisimsizlik ya da iletyim kopuklugu giiniimiiz insanlarinin ve toplumlarinin en énemli
sorunlarindandir. Kiler ve toplumlar birbirlerinden ayrilmakta uzajdaaktadir. Her
insan ve toplum olaylari kendi balacisindan deerlendirmekte, dier kisi ya da toplumu
tanlyip anlamada, hatta kabul etmekte zorlanmaktiuBanlar ve toplumlar arasindaki
bu kopy gittikce derinlgmektedir. Bu durum oOncelikle ¢derin ve toplumlarin
birbirlerine yabancilgmasi ile ilgilidir. Bu bildiride psikolojik ve so®jojik bir
yabancilama sonucunda ortaya cikan ijgtasizlik ve birbirini anlamama problemi ile
ilgili felsefi bir degerlendiriime yapilmaya callacaktir. Modern dénemlerin problemi,
modern felsefelerde ve ideolojilerde populer birvrigan olan yabancifaanin g
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tirinden bahsedilir. Bunlar insanin kendine yabagroasi, bgkalarina ve dinyaya
yabancilamasidir. Bu ¢ tip yabancgima da birbiri ile baglantilidir. Ozellikle modern
donemlerde 6ne cikmakla birlikte yabangme her donemde vardir. Ancak modern
donemlerin yabanciaasi 6nceki donemlerdeki yabangmeadan daha farkli, daha
yogun ve egemen bir yabanaitaadir. Burada oncelikle psikolojik ve sosyal anlamile
deserlendirdgimiz, 6zellikle egzistansiyalist felsefelerin vurgyaptgi, bireysellgin
artmasi, insanin hayatindaki shak, korkung yalnizlik, ygamin anlamsizli gibi
niteliklerle 6ne cikarilan yabancglaa kavrami her ne kadar insana ait bir problegmmi
gibi duruyorsa da bunun toplumlar ve toplumlar aiéiskiler icin de 6nemli oldgu
dUstndlebilir. Bu bildiride yabancignaya b&li olarak ortaya cikan kalttrler ve
toplumlararasi ilegimsizligin ortadan kaldirilabilmesi kallar dezerlendirilecektir.

*%*

Space, Time, and the Imagination: Ghazali on the Rlosophers’ “2nd Proof” for the
World’s Pre-eternity in the Incoherence of the Phibsophers

Assist. Prof. Dr. Omar Edward MOAD
Qatar University
Qatar, UAE

edwardrm@qu.edu.qa Abstract

In the Incoherence of the Philosophera-Ghazali sets out to rebut various arguments
that the world is pre-eternal. His treatment & #econd of these arguments is closely
connected with aspects of the faculty psychologyclwvihe inherited from Ibn Sina. In
this paper, | will review the argument, the psycdgyl in question, and the role the latter
plays in al-Ghazali's rebuttal. It will be seerathihe result of al-Ghazali's treatment of
the topic is not simply a defense of so-called fodoxy,” but in fact advances a more
subtle, sophisticated position on the nature of dpatio-temporal than seems to have
been anticipated by Ibn Sina’s argument.

*%*

The Attitudes towards Women’s Status in Turkish Soiety
The Case Study of Istanbul

Prof. Dr. Omer CAHA
Fatih University
Istanbul, TURKEY

ocaha@fatih.edu.tr Abstract

Based upon a case study conducted in Istanbul mpgrpaill focus on the attitudes of
Turkish society towards women’s status and roldse paper will quest how Turkish
society perceives woman’s nature, her familial,iloand political roles. The key
guestion that will be asked in that respect is WwhefTurkish public has an egalitarian
outlook in regards to the gender roles in famiialwell as social, political and economic
life. It is generally accepted by the sociologistho observe Turkish society that
traditional values still continue to mark the stattf women in various aspect of social
life. The secondary position of Turkish women irtiab economic and political life is
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generally connected, by such sociologists, to thaditional values prevailed in Turkish
society. Moving from a questionnaire that | hava m Istanbul my paper will discuss
whether such evaluations are correct or not froenpiint of view of the Turkish public.

Cultural perception of woman’s nature, the divisafrlabor at home and in the society,
the evaluation of women’s work, woman’s administ@tpositions, domestic violence
against women, the honor crimes seen in traditioegions of Turkey are the issues
taken under question through this paper.

*%*

The Causes of Religious Radical Movements in MuslilBountries

Assoc. Prof. Ramazani@ER Assoc. Prof. Mehmet DALKILIC
Sakarya University Istanbul University

Adapazari, TURKEY Istanbul, TURKEY
rbicer@sakarya.edu.tr Abstract

In this article we tried to clarify the thoughtsoaib Islam and terrorism in the Islamic
country and in Turkey. Many important issues haeently been published in Turkey
and lay stress on two opinions: firstly a real Mmuskannot be a terrorist. Secondly
religion does not permit to kill a man in orderremch a goal. Generally speaking it is
safe to say that religions exist only for the hapgs of humankind. This is valid not only
for individuals but also for the communities andcisties. Nonetheless, it is also
undeniable historical fact that many religions, ethaim the happiness of humankind,
also contain violence in it.

Although according to Muslims the main concern slain is to make people happy in
this world and hereafter, what are the main charactof these modern violent
movements in the Islamic world and Turkey? At fuiscture it is safe to assume that
same minority radical groups are supposing to lsedbéheir intolerable attitudes on their
religious understanding and philosophy. In otherdspthey think that they try to please
God by this religious violence and intolerance.v8@t they have done is carried out in
the name of God therefore they even take serioasuane against their co-religioust who
does not think like them? There are two main resdon radical movements in the

Islamic country especially in Turkey. First is thlguments derived from some Qur’anic
verses and prophetic hadiths, as well agitiaal. In fact, theologically, that could not to

be interpreted in support of such actions. Theiroas are very much related to their
understanding of abuse Islam by narrow-minded. &#gpthere are some governmental
pressures. Like secular pressures as well as ikeyuand autocratical-monarchic
pressures as well as in Gulf Countries and Saudbiar For example, in Turkey,

secularism some times enforces as opposed of liggone On the other hand secular
state not allows to religious education officiadlgd unofficially. As known that Turkish

people are Muslim 90 %. They want to learn theligien. So, they impressed by some
radical and local religious groups. Unfortunatetygn-democratic and radical secular
statements caused some radical religious movementse Islamic country. So, the

solution for the religious radical movements in telamic world and in Turkey is the

democratic improving.
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Open Civilization: Civilizational Pluralism and Wor Id Order

Prof. Dr. Rece3ENTURK
Fatih University
Istanbul, TURKEY

rsenturk@fatih.edu.tr Abstract

Civilizations can be described as “open” or “cldséepending on their approach to other
civilizations. If a civilization recognizes the si&nce of other civilizations and their right
to life, I call it “open civilization.” Otherwisef it sees itself as the only civilization in
the world, denies the right of other civilizatiots survive and tries to assimilate or
exterminate them, then | call it “closed civilizaii” | argue that alliance of civilizations
can be possible only if the open civilization prigszalslamic civilization as understood
and practiced by the Ottomans (1299-1920) was a&m @pvilization which allowed the
existence of other civilizations under its rule lsuas Orthodox Greek, Armenian,
Catholic, Protestant and Jewish. This phenomesocommonly known as Ottoman
Millet system. In this paper, | will explore howtt®man openness shapes, perhaps
unknowingly, the Turkish public opinion towards tiéest and the EU as well as the
extent to which we can learn from Ottoman expeegemna establish civilizational
pluralism in the modern world. Turkey has theyadluslim society in the world today
who wants to become part of a union whose majasityon-Muslim, the EU, based on
the conviction that Muslims and non-Muslims sha@mmon future and should jointly
build it. This distinct approach originates fronetlslamic openness to other civilizations
and educates Muslims support the alliance of e&ilons.

*%*

Eastern and Western Civilizations: Religious Aspecand Toleration
Dogu ve Batl Medeniyeti: DinT YOn ve Toleranslik

Prof. Dr. Salahaddin Khalilov
University of Azerbaijan
Baku, AZERBAIJAN

abuturxan@hotmail.com Ozet

Tarih boyunca yeni bir medeniyetsasi her zaman o ve Bati dgerlerinin sentezi
sayesinde mumkin olmgwr. Fakat, maalesef Bati'da medeniyet bazen dirdivele

baglantili bir sekilde ele alinmaktadir. Halbuki, dil ve dinin mandiltir unsurlar
arasinda yer algh hususu herhangi bir kilu dgsurmasa da, uyga@in hislere dayanan
din ve manevi kultir Gzerine giéde evrensel 6zellikler gyan akil Gzerine bina edilgii

bir gercektir. Dolayisiyla Batr'da S. HungtingtorbigdUstuinirler medeniyetin Bati'ya
0zgu birsey oldygunu séylemekle aslinda Bo'da evrensel diiincenin ve aklin vagni

inkar etmektedir. Dil konusuna gelince, giiniimuzdgilizcenin medeniyet dili olarak
kabul gérmesiingilizcenin kendisinden @#, bu dilde kongan milletlerin politik ve
ekonomik gucunden ileri gelmektedir. Uygarm temelini § bolimiU olyturmaktadir.
Birbirini tekrarlayan insanlardan daha gucli olamalcin insanlarin birbirilerinden farkli
olmalari ve birbirlerini tamamlamalari gerekir. Bizmgbre uygarfiin yonu insandan
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topluma d@rudur. Uygarlik herseyden once toplumun o6rgitlenmesi ve yetkimlesi
surecidir. Her ne kadar [@o’'da ilim ve teknolojinin gelimesine engel olarak genellikle
Islam gosterilse de aslinda bu tiir bir engel olmaukanda Hiristiyanlik daha fazla
dikkat cekmektedir.islam aleminde bilimin gginemesinin nedeni ashinda Islam’in
bilime engel olmayarak uzun sire bilimle birlikteGrgryebilmg olmasindan
kaynaklanmgtir ki bu da bilimin b&msizlgini kazanmasina ve ggiesine imkan
tanimamgtir. Halbuki, Hirsitiyanlik tamamen bilime karoldugundan ikisi arasinda
citkan cagma bilimin bg&imsizlgini kazanmasi ve geesi sonucunu goirmustur.
Aslinda ilim mahiyet itibariyle dinden farkli bidaydir. O, dinin kagiti olmayip, yalnizca
dinden farkl bir diizlemde yer almaktadilimle din arasindaki kartlik ve catsma
yalniz ilmin kendi sinirlarini s@arak imanin yerine ge¢cme iddiasinda @duan s6z
konusudur. Dier taraftan din de yanliz bir inan¢ meselesi gldw unutarak, kendisini
bir idrak meselesi olarak ifade etmeye galgi an ilmin kagisinda yer alngi olur.
Dolayisiyla idrak ve inancin her birisi kendigtminda guzeldir. Fakat fea bir alana
tasindiklarinda gericbir konuma démus olurlar. Bu iki alanin kauhkl ili skisi ilmin ve
dinin degil, felsefenin problemidir.

*%

Moral and Justice Education from Civilizational Perspective

Medeniyet Ekseninde Ahlak ve Adalet gitimi

Assist. Prof. Dr. Samettin GUNDUZ Assist. Prof.Bileyman DGAN
Abant 1zzet Baysal University Yildiz Technical Uargity

Bolu, TURKEY Istanbul, TURKEY
samettin_tr@hotmail.com Abstract suleyman965@yahoo.com

Bu tebligde medeniyet ekseninde ahlak ve adalgtini arasindaki ilgkiler ortaya
konulacaktir. Medeniyetin u-Bati dinyasindaki geglmini, medeniyetin ortaya
citkarmg oldugsu ahlak ve adalet anlayive uygulamalarinin acgiklanmasi 6rneklerle
yapilacaktir.Gunimiz dinyasindaki ahlak ve ad&@iéng uygulamalarinin ne kadarinin
medeniyet ekseninde olup olmadideserlendirilecektir. Medeniyeti bir millet ortaya
cikarabilir, medeniyet o millete ait olabilir amaitbin milletlerin ortak yararlangh
durumu ifade etmektedir. Aslinda medeniyetler bieoinin alternatifi degildir.
Birbirleriyle catsma icerisinde olmaktan 6te medeniyetlerin kendismdnceki ve
sonraki medeniyetler arasindashkii bulunmaktadir. Medeniyetlerin birbirlerini  yok
etmek yerine birbirleriyle ileim icersinde olup kendilerine katki @ayan yonuni
gormeye calirlar. Mesala,Bati medeniyetinin ortaya ¢ikmasuglasyan gerekcelerden
birisi Dogu Medeniyetindeki ilmi eserlerin Bati dillerine g¢émesidir. Dinyada
medeniyetler farkh cgrafyalarda ortaya cikmgtir. Farkli cografyalarda ortaya cikan
medeniyetlerin ortak derleri ahlak ve adalettirinsanlgin ahlak ve adaletin dili
ortaktir.Bu ortak dil, insani ve hukuki gkxler olmadan medenyetlerisen etmenin
mimkin olmayaga bilinmektedir. Medeniyeti etkin kilmanin yolu lak ve adalet
egitimiyle olabilecesi , ahlak ve adaletin olmagli yerde medeniyetten s6z etmenin
mimkin olamayaga bilinmelidir. Sonug olarak bu telile ahlak ve adaletinggimin
nasil, nerede ve negekilde verilmesi gerekti ortaya konulmaya callacaktir. Bu
yonuyle orijinal bir teblg deseri tasimaktadir.
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Translating Heidegger's ‘Being and Timé in Mongolian Language

Prof. Dr. Sanjaadorj MOLOR-ERDENE
Mongols Mind Research Institute
Ulaanbaatar, MONGOLIA

molor-erdene@gmx.net Abstract

German Philosopher Martin Heidegger is the gred®édbsopher of twentieth century.
His philosophical work “Being and Time” has attairen international celebrity in such a
short time. It is beyond doubt that the influenod #he international irradiation of Being
and Time are due to the consecutive translatioas tifaversed and irrigated various
philosophical cultures of the world. The spreadha$ masterpiece is simultaneous with
the spread of its translations and with their pgap@n in the networks of other cultures.
The history of translations of Being and Time remsaequally determinative for the
actual state of international Heideggerian resedrcB1 languagéshis masterpiece has
been complete translated and published many voluwigsh discussed the various
aspects of Being and Time's importance in the fafldontemporary thinking. In Asia
this philosophical work has been already translate¢Korean, Japanese and Chinese
languages. There is a recent partial translatioRersian, and there are in preparation
translations in Arabic, Turkish and Mongolian. lat@nmn of 2008 has been started my
translation work of German originabein und Zeitin Mongolian language. The purpose
of this project is the philosophy students who havélongolia no possibility to read
philosophical oeuvre of great philosophers. Moslosbphical works of classical authors
have been not translated. So HeideggBesng and Timds one of the first classical
authors in Mongolia which has been translated foviginal to Mongolian language. In
this paper | will discuss and present my problenosing the translation work of
Heidegger's Being and Time.

*%*

Democracy and Human Rights in Mongolia

Dr. Sarantuya DAGVADORJ
National University of Mongolia
Ulaanbaatar, MONGOLIA

zssz_3@yahoo.com Abstract

The presentation concerns an issue on human fgbtsction mechanism in Mongolia,
which has been asserted to have the democratic rrgoeat. The international
community has recognised the whole range of humghtst The Constitution of
Mongolia, adopted in 1992, guarantees provisionsagic human rights and freedoms in
the Article 16. Mongolia is a party to several nt@ional Treaties and Conventions for
the Protection of Human Rights. Democracy is a fofngovernment in which political
power is based on the will of the people, and #ikens have the opportunity to
participate equally in the political life of thesocieties. Democracy is based on the freely
expressed will of the people to determine their gpaiitical, economic, social and

* Studia Phaenomenologica V (2005)
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cultural systems and their full participation ihadpects of their lives. According to some
scholars, there is no classic model of democrabetapplied in all places, at all points in
time. Democratic governments may take many formd,develop through many phases,
depending on the particular characteristics antlinistances of a particular community.
Mongolia has a one-house parliament, members oftware chosen by majority vote
principle of multi-party free election. Free andrfalections are one of the essential
elements of democracy. The presentation enlighteasgoals of the Human Rights
Protection mechanism set forth in the National Paogon Protection of Human Rights
of Mongolia.

*%*

An Asian Philosophy of Religion: Koreanization of Qiristian Belief

SHIN, ShangHyong
Andong National University
Andong, KOREA

sshinl264@hanmail.net Abstract

The study focuses on illustration of Christianithieh shows how Christian belief has
been localized in Korean modern society for thetfitme. Three thinkers, amongst
others, might be included : Yu YeongMo, Kim Kyo%ind Ham SeokHeon. Though all
of three take equally important seats in each oowis sense, Yu YeongMo is dealt with,
for the space limited. For Daseok, the called naiméu YeongMo, takes Christianity to
be an alternative for the Korean culture to be\a nedel which contains the expanded
spirit of Korean people. The undeveloped Koreanespaalls for a thought to include
their dynamic spiritual colours so that it couldcbme more powerful energy. It was
Christianity that Koreans were seeking after; oa tither hand, however, Christianity
was asked to become modified for it to localizeéhat foreign land, Asia, particularly in
Korea. Implicitly or explicitly Daseok knew howig to be changed. The study will show
how he managed Christianity to be Koreanized. Thilssay anything about it giving
some insight into religious belief to us today.

*%*

Modern Transformation of the Aesthetics and Philosphy of Asian Traditional Mask

Plays
Sohee Yoon, Young Deak Yoon,
Pusan National University
Kumjung-ku, Pusan, KOREA
ydyoon@pusan.ac.kr Abstract

In Asia, there are various mask plays, a kind aditronal culture such as Cheuyongmoo
in Korea, Charmoo in Tibet, Noo in Japan, SanaBackhee in China, Java dance in
Indonesia. In these traditional mask plays therstexnot only unique tradition and
culture of each country of its origin but also coambasic culture of Asian society.
These points provides us basis for common ideiity cultural interaction among the
Asian countries in this globalization era. This @apeinterprets the aesthetics and
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philosophy of these traditional mask plays in Asiaapply them in postmodern society
and globalized world. It also ascertains the paaemipplication for cultural content and
cultural industry.

*%*

Islam and Tolerance

Islam Dini ve Hagori
Assist. Prof. DrSahin DGGAN
Cankirl Karatekin Universitesi
Cankirl, TURKEY

sahindoganogretmen@gmail.com Ozet

Kur'an-1 Kerimde dinde zorlamanin olamaygcae peygamberin gorevinin de dini en
guzel sekilde teblg etmek oldgu bildiriimektedir. Hz. Peygamberin ddanliginda
hazirlanan Medinesehir devleti anayasasindduslimanlarin dinleri kendilerine
Yahudilerin dinleri de kendilerinedirtlenilmekte ve ayrica Yahudilere hukuki konularda
kendi dinlerinin kurallarina gbére yargilanma hakianinmaktadir. Hulefa-i Ralin
doneminde de yeni fethedilen yerlerde Yahudi, Hya® ve dger din mensuplarn ile
yapilan antlgmalarda dini hayatlari ve kutsal mekanlari korurttena alinmstir. islam
dinindeki bu he goriu ve adaletslam dininin kisa siirede diinyageafyasinin biiyik bir
kismina yayllmasina neden olgtwr. Endilis Emevi devletinde de yine ehl-i kitabia!
dini harriyetler taninmgtir. Selguklu ve Osmanlh dénemlerinde dgedidin mensuplarina
dini, siyasi, iktisadi ve kulturel haklar taningmasimile politikasi uygulanmamgtir.
Ozellikle Osmanh déneminde cok farkli din ve etkidkene mensup insanlarin uzun sire
barg icinde ygayabilmelerinin temelinde dini kgori ve adalet yatmaktadir.

*%*

Towards a Common Philosoophy of Asia
Musterek Bir Asya Felsefesine Dgru

Assist. Prof. DrSengul CELK
Fatih University
Istanbul, TURKEY

scelik@fatih.edu.tr Ozet

Bati Felsefesi bati diince tarihi boyunca takip edilgbir gelengin sistematik bir halde
prensipleri ortaya konmgufikri baglamda d@udan esintiler tasa da sorunlari ele gli
yontem ve ifade egliprensipleri kendi diinya gdyii ile farklilasmis bir gelenektir. Birgok
kultirlere ev sahipi yapms medeniyetler ¢ikarmgidogu hala bati karsinda bir felsefe
gelengi olup olmama konusunda tastmaktadir. Bu konu fenemolojik yakdanin
gerezsi olan “yasam alanina bakma” yontemiyle ele alinirsagwiuun felsefi icerik
acisindan ¢ok zengin bir yapiya sahip @gldwrtaya cikacaktir. Batili anlamda bir felsefe
gelengi dogu dedgimiz birgok farkh kultariin ortak bir cati altindezami migtereklerde
birleserek prensiplerini ortaya koymasiyla gebektir. Bunun icin Oncelikle Asyayi
yapan unsurlarin ne oldunu tespit etrmek prensiplerimizi de bugddtuda kurmak
gerekecektir. Bu makalede Asyayl yapan en belitgmsurun “ygam alani” oldgu
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gorisiinden hareketle Asya felsefesinin fenemolojik bmpiya sahip oldiu ve
prensiplerinin bu dgrultuda gelstiriimesi gerektgi savunulacaktir.

*%*

What is the Name of our Present Day Civilization?
The Fear to Denominate the Contemporaneous Civilizeon

Prof. Dr. Teoman DURALI
Kirklareli University
Kirklareli, TURKEY

teomandurali@teomandurali.com Abstract

Historically the most remarkable civilizations hataken place on the huge Eurasian
land-mass. Eurasian civilizations | arrange in tpmncipal groups:Oriental setof
civilizations —three stars Ancient Chinesge Indian and pre-islamiclranian— and
Occidental sebf civilizations—eightstars Ancient Mesopotamian; Anatolian; Egypto-
Mediterranean (Egyptian, Phcenician, Hebmawd Cretan-Mycenean); Antique Agean;
Mediaeval Christian; Islamic; Modern Secular Westrdpean;, Contemporaneous
globalizing Anglo-Judaic. With the demise of West®oman Empire in 476 the Antique
AEgean civilization, to which Romans belonged ad,welds and the Mediseval Christian
starts to exist. The Modern secular West Europealization, which arises around in the
1500s, is not the successor to the Mediaeval Camisine. Just to the contrary, it comes
up to oppose the Mediaeval Christian civilization.

In fact, religion had, throughout history, heéhe essence of all cultures and
civilizations. The first not to depend on religimthe Modern West European. Instead it
is basically a philosophical civilization. Philodgps foundation stone is rationality. In
turn, rationality has become the corner-stone o tlew civilization. Rationality is the
pure act of thinking. Within rationality, feelingse deliberately kept out of the process.
In rationality the pure intellectual process isledlratiocination. During the process a
clear-cut view can be gained about how the laseappg thought proceeds from the
former one. Thereby an overt demarcation line candpoawn between a correct
conclusion and an erronuous one. Where we haveaa perception about the rules that
define and govern correct thinking, we speak ofmi@ized reasoning or, in short,
formalization. Philosophy-science and especialljil&an—Cartesian—Newtonian, briefly,
classical mechanics is the culmination of formdl@a The founding fathers of Modern
West European civilization took mechanics’ anabftiormalized frame out of context
and tried to spread its explanatory power out tohales and corners of nature and
society. Moreover they maintained that every reabtencivilized person should think
along the rules of ratiocination-that is, formalistic logic. The result is known as
Rationalism. God came to be replaced by rationadityl not reason, which already exists
in the monotheistic religion. Rationalism tookveo the centre stage that had been
evacuated by the faith. This so-called liberaticont religion is labeled as Liberalism.
Our discussion of these issues will be developétiduin our paper.
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Foreign Direct Investment in Asia in the Era of Gldalisation: Some Issues

Prof. Dr. Tirukovela L. N. SWAMY
Osmania University
Hyderabad, A.P. INDIA

swamyint@yahoo.co.in Abstract

It is beyond any dispute that the ongoing glob&élraprocess in most of the developing
countries of Asia has resulted in getting high waduof foreign direct investment that
helped them in experiencing significant growth iIDR5 by creating jobs, increasing
exports and bringing new management and produdBmhniques. In fact foreign
investment fills the gap between domestic savind) iamestment. It improves Industrial
Technology, Managerial Expertise and Marketing kiiemw and networks to aid growth,
employment and productivity and export performandee Asian Development Outlook
(ADO) stressed that FDI is among the major forcexpelling the globalization of the
world economy and is a key factor in spurring ecoirogrowth in Asian developing
countries’ It is therefore, FDI is now increasingly recogmizes an important contributor
to the economic performance and international cditivenes$ of the developing
countries. It may be noted that in the 1980s th&AS region has become one of the
most attractive investment locations in the devielgpworld and attracted a
disproportionately large amount of FDI particulaity the 1987-1991 peridd This is
because of the fact that these countries have mweieed globalization policies
effectively. Further, most of them are politicaiyable and rich in natural resources
particularly in oil and gas resources which atgdctizeable FDI for their exploration and
development. Keeping the importance of FDI in thatext of economic development in
backdrop, an attempt has been made in this pagatoine the nature and extent of FDI
inflows to the Asian countries and the growth ofl F@r the period 1981-2005 by using
the data obtained from various International Fim@n&tatistics Year Books for the
period 1981 to 2005. Such analysis are highly llpi understanding the relative
position of countries in terms of FDI inflows undglobalization process which have
direct impact on their growth process. The follogvioonclusions have been emerged
from the study.
1.Developing countries of Asia have received a higlsdume of FDI during the period
1981-1990 compared to that of 1991-2005 at aggedguael.

2.China has received the highest volume of FDI coegbdo all other Asian Countries
and its share in total FDI has consistently incedasver the period 1980-2005.

3.Further, except India and Bangladesh, all the ottmuntries under study have
accounted for higher share in FDI during the peti®81-1990 compared to that of
1991-2005. On the other hand, India and Banglablash accounted for higher share
in FDI during the period 1991-2005 compared to tfét980-1990 may be due to the
fact that these two countries have implementeddiization policies in the second
sub period.

4.Similarly, as far as growth of FDI is concerned¢ept in Bangladesh and India in all
the other countries, inflow of FDI has grown atighler rate during the period 1981-
1990 compared to that of 1991-2005. While in Bathgtl and India, it has grown at
a higher rate during the period 1991-2005 comptredat of 1980-1990.

Although most of the developing countries isidA have experienced a substantial
increase in volume of inflow of FDI and gained muctierms of GDP growth, they face
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two kinds of problems as far as FDI is concerndtkeyTare 1) Problems associated with
attracting FDI and 2) Problems created by FDI itsehost countries. With regard to first
one, it appears that in many countries foreign stmes encounter problems such as small
size of the markets, trade restrictions, low levalglevelopment of the private sectors,
limited access to finance, weakness of the puldimiaistration, stability of the legal
system, red tapism, bureaucratic procedures, widadpcorruption, rigidity of tax
system, political and economic instability, a slpace of the privatization process etc.
Even though many of the Asian countries are endowiéld abundant natural resources
coupled with skilled and relatively cheap labourc their ability of attracting FDI gets
restricted due to these problems. On the other,HaDt creates itself some problems in
host countries such as urban consumerism, contientraf economic power regional
disparities etc. The experiences of many host emsshow that FDI did not bring much
technological gains to them. Further, they did gain much in terms of employment
creation also. Finally, the study argues that &\edeveloping country requires FDI due
to shortage of capital investment for various depeiental activities, they should plan
systematically and encourage FDI in areas whenrg tbguire investment for achieving
higher rate of development. In other words if tladtyact FDI in non priority areas they
may not be benefited much from the presence ofgonavestment.

*%

Human Rights Protection in Mongolia

Tuvshinzaya TSERENBALTAV
Research and Public Relations Centre
Parliament of Mongolia

Ulaanbaatar, MONGOLIA

tvshnzy@yahoo.com Abstract

My presentation includes some issues on proteafonuman rights in Mongolia. The
rights of human to live and freedom, to healthy aafé environment and to property are
all above the state and legal authorities. Thus,istwhy human rights and freedoms and
social values accepted not only within the scodesne nation, but also worldwide on
the international level. Mongolia adopted its neemacratic Constitution in 1992.
According to this fundamental law all people resglilawfully on the territory of
Mongolia are equal before the law and court, enfwyright to be a legal person. The
Constitution has guaranteed inalienable rightseofpte and principles not to discriminate
by nationality, race, gender, social origin andifp@s, property, religion, opinion and
education. Basic human rights and freedoms arelgnoed in conformity with the
Universal Declaration of Human Rights and Intemraai Bill of Rights. Mongolia
endorsed in 1993 the declaration of the Unitedd¥atiand has been obliged to adopt and
implement national instrument on protection of hanréghts. The Government of
Mongolia signed the Memorandum of mutual understap@n human rights with the
UN in 1998 and thus, confirmed to undertake effectactivity in the field of the
providing and protection of human rights.
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Medeniyetler Bulusmasiicin Asyanin Kitasallassmasi Oniindeki bir dilemmay
asmak: Etnosentrizm-Zenosentrizm

Overcoming A Dilemma Prior To Continentalization of The Asia for An
Acquaintance of Civilizations: Ethnocentrism VersusXenocentrism

Assoc. Prof. Dr. Vehbi BSER
Balikesir University
Balikesir, TURKEY

vehbibaser@gmail.com Ozet

Asyanin glokalleme surecindeki diinyaya katilmasinda, Asya toplumiarkendi icinde
ve aralarinda yakindana ve sbirliklerinin gelistirmesi anlaminda kitasayimasi
perspektifini esas alan bu telde, iki kdltirel yanhlik tutumu olarak etnosentrizve
zenosentrizmin, hem asya toplumlarinin kendi iginv@ aralarinda, hem de dinyanin
Oteki toplumlari ile yakinlgmalarina ket vuran nasil bir agmaz spludugu ele alindi.
Kavram tartgmalarinin ardindan, somut bir olgu olarak avrup&eeciligin icice gecny
ne tir onyargilar besleyip ggirdigi, bu surecte dive i¢c oryantalist enformasyon
bicimlerinin toplumlar arasi yakirgmayi nasil engellegi ¢ozimlendi. Tebf, stz
konusu tutumlarin Ustesinden gelme yolunda, konjmek siyasi cabalarin yeterli
olamayacgindan hareketle; toplumlararasi ve kdlturleraragaldgun gelitiriimesi icin
oncelikle bu tutumlarin Asya toplumlarinda ne tilicidler aldgini ve ne olcude
yayginhk kazandiklarini saptamaya yonelik kapsanir argtirma programi
gelistiriimesinin ~ 6énemini  vurgulamakta; bu programa @&tgn kapsamli bir
medeniyetlerarasi yakigl@ma icin asya toplumlarinda bu tutumlarin ve olumsuz
etkilerinin gilmasi icin uygulama projeleri gegfirilmesinin imkanini targmaya
acmaktadir.

**

Personalism and Postmodernism in the Contemporary \Wld
Cagdas Dunyada Personalizm ve Postmodernizm

Prof. Dr.Veli URHAN
Gazi University
Ankara, TURKEY

veliurhan@mynet.com Ozet

Postmodernizm teriminin gunudrler tarafindan ne zamandan beri ve hangi kalttr
alaniyla ilgili olarak kullaniimaya B&ndig1 konusunda farkl goklerle kagilasiyoruz.
Thomas D. Dochherty “Postmodernizm: Bir @iribaglikli yazisinda mimariden
zoolojiye kadar neredeyse dokunm@adek bir digiinsel faaliyet alaninin bulunmgehi
kaydettgi postmodernizm hakkinda “Avrupada gezinen bir hetya deyimini
kullanmaktadir. Bu anlamdaelirsizlik terimi ile yakindan ikkili bulunan postmo-
dernizmi belirli birsekilde tanimlamak kolay gériinmuyor. Bununla bigikmodernkin
bilimsellik, pozitivizm, ulus devlet, endustriyatig kapitalizm, demokrasi, laiklik, tek-
noloji, birokrasi ve uzmaryma gibi temel parametrelerini sorgulamasinin yaa|si
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postmodernizmin belirsizle, pargalilga, farkliliga, etniklige, alt kultirlere, ¢gulculuga,
yerellige, 6zgunlige ayricalik tantyan bir hareket ofglu sdylenebilir. Postmodernizm
kavramini felsefe, siyaset ve sosyal teori ¢garalarina sokan Lyotard'a gore, bu kavram
ginimiz Bati medeniyetinin genel bir durumuna, ydbiiylk merulastirma
anlatilan”nin artik inandirici olmagina dikkat ¢cekmektedir. Gunumuzde modeginli
getirdigi bir takim sikintilarin bulundtunda kyku yoktur. Gelgmis Bati toplumlarinin
sosyal bilimcilerinin pek ggunun, modernizmden kaynaklanan ve biyuk bir kismada
Ozellikle yok olmaya yuz tutmudeserler dunyasiyla ilgili bulunan sikinti ve sorunlar
karsisindaki endielerini dile getirmge baladiklari, modernizme yonelttikleri
elestirilerinden anlailiyor. Lyotard, Baudrillard, Jameson, Foucaultigibodernizmi
elestirenler, gelgmis Bati toplumlarindaki moderigin artik bir donglmun giginde
bulundigunu, modernlikten bir kopun bgladigini ve postmodernist bir déneme
girildigini 6ne surerler. Kili gin beslendii kaynain timuyle dgerler dinyasina kg
oldugunda, dgerler diinyasinin da bir yaniyla insagkia bir yaniyla da insanda ickin
oldugunda kgku yoktur.

Aydinlanma hareketiyle birlikte kendini gésterye balamis bulunan modernizmin
belirledigi kisili ge iliskin olan deerler dinyasinin merkezine, bugdéerin Ureticisi
olarak insanin yine kendisinin yegtgilmesi cabasinin ne o6lctude daauli olduysu
tartisilabilir. Ideler teorisinin mimari olan Platon'unggeler konusundaki diincesi g6z
ontne alinirsa, modernizmin 6zinde bulunan, bwgederin dinyevilgtiriimesi
cabasiningimdiye kadar oldgu gibi gelecekte de, kariya ulgabilecgini sdylemek
kolay gériinmuyorinsaninkisi olarak varlginin devam etmesini ve tinsel bakimdan yu-
celmesini, dolayisiyla ahlak ol¢ulerine uygun boaplumsal dizenin gerceklmesini
sgilayan stzkonusu derler insan olsa da olmasa da var olmaya devanmieed&u
anlamda, insani s&n olan sdzkonusu derler dinyasi,deser kavramiyla ifade
edilebilecek olageylerin tumunt eksiklik daél de yetkinlik planinda kendinde toplayan
bir Askin'in yani Tanr’'nin varfini zorunlu kilar. Tanr olmadan gkrlerin
askinhgindan s6z etmek pek kolay goriinmiyor.

*%*

The Shifting of Economic Power towards Asia

Prof. Dr .Vildan SERN Prof. Dr . Bilent GOKAY
Fatih University Keele University
Istanbul, TURKEY Stoke on Trent, UK
vserin@ fatih.edu.tr Abstract b.gokay@intr.keele.ac.uk

With indications of economic trouble brewing in timst months of 2008, the last months
of 2008 finally saw the beginning of what is beralled the worst financial crisis since
the Great Depression of 1929.The current crisisaigsing profound financial change
around the world. In fact, the economic power @& thorld is likely to shift from the
advanced Western countries to the East Asian desnirhus, in this paper, first, the role
East Asia is playing and can play given its tradd aurrent account surpluses will be
discussed. Second, the lending activities ofAsian Development bank (ADB), whose
share holders are mostly from the region, will lbalgzed. Finally, what the future
holds for the East Asian economies will be predictéVill they become the leading
players in restoring health to the global economy?
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**
Distortion, Communication and Depth Hermeneutic
Vincent Yohanes Jolasa

University of Indonesia
Depok, INDONESIA

Abstract

There are many ways to answer to the question on ¢en we deal with the distortion of
communication in a pluralistic world? Habermas'slyeddeas on a “systematically distorted
communication” have been one of significant embiyaompound of critical insights for an
ideal society modelled out according to the iddah Gcommunicative paradigm.” Linking the
ideal of communication to the reality of a systdoaly distorted communication as a ‘social
pathos’ Habermas encourages us to delve deepdahmtoots and pave a strategic way out of the
domination and socio-political and psychologicaldilages. Entering in the process of theorizing
and searching for the elegant philosophical waynoeéns engage and partakes in an open-ended-
and-challenging agenda of all. There the solidawtyards civilizations is needed and even a
must. It is not only a matter of finding out thatable social critique, here, but, it is, and maybe
the most crucial, the matter of not escaping fromprocess of critical reflection and, at the same
time, actively involve in predictably controversidiscourses and debates on the process of its
materialisation and implementations. Since theoBidonstructing a suitably way means that we
involves in the process of hermeneutics, it requirte to delve into a hermeneutical interplay,
including considering a depth hermeneutic, thatldcaeveal thethick and thethin of the
‘linguistic paradigm’ in the real praxis, understoas a constructive critique of ‘our’ socio-
political communication within a pluralistic worfdr a better world.

*%*

Sufism Parodied in Orhan Pamuk’sthe New Life

Prof. Dr. Visam MANSUR
Fatih University
Istanbul, TURKEY

vmansur@fatih.edu.tr Abstract

Orhan Pamuk, a Nobel Prize winner and a contempdrarkish novelist, engages his
readers and fictitious characters in a book withinook that not only defies reading in
the critical sense, but also changes the fictiti@aglers’ lives and perspectives on life. In
The New LifeOsman, one of the main characters who happesatb the fictitious book
in the novel, asserts that the book has such “aegaWinfluence that the light surging
from the pages illuminated my face, its incandeseedazzled my intellect but also
endowed it with brilliant lucidity. This is the kihof light within which | could recast
myself; | could lose my way in this light; | alreadensed in the light the shadows of an
existence | had yet to know and embrace”. In thisap, | want to argue that Pamuk in his
novel parodies the Sufi experience and rendersdis components and tenets hollow in
a postmodern Turkish context replete with bizaroadr accidents and surrealistic
encounters. Elements basic to Sufism such as tkenwslity of teacher-disciple
connectivity, servitude, the mystic annihilatioRehd, and the journey, among others,
are conspicuously employed by Pamuk in the nagatiy approximate Osman’s
experience to that of a Suflervish However, Osman’s unorthodox behavior and his
poignant realization that the spirit he was afsenothing but an image of an illustrious
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vamp derived from some Hollywood movies makes usidpo about Pamuk’s
representation of Sufism. The paper essentially whled light on the dialectical
relationship between the narrative, Islamic spalism and ideology in postmodern
secular Turkey.

*%

A Proposal for a Masonic Approach to Religious Betifs

Prof. Dr. Yasuhito ISHII
Chikushi Jogakuen University
Dazaifu, JAPAN

yishii@chikushi-u.ac.jp Abstract

When the 2nd ICAPA was held in Busan, Korea, Iratéel the memorial service at the
UN cemetery for the deceased international soldidrs were killed in the Korean war.
The service was conducted by a Turkish membereoAgsociation, as | understand, with
verses recited from the Koran. It was a beauti@ul/ise in several senses: of course, it
was a beautiful afternoon and the Koranic recitatieas beautiful, but mostly it was
beautiful because Muslims, Christians, Buddhists Shintoists all prayed together side
by side. This experience moved me and made me thighthis would be possible
everywhere in the world anytime.

Coming from a country where Shinto/Shintoismd&lism, Christianity and Islam (in
the order of the number of believers in Japany@dixist peacefully, the writer wonders if
such a harmonious situation could prevail in therldvoln thinking about religious
coexistence and tolerance, one motto | thought talveas the Masonic principle
concerning religious beliefs: the members are reguio respect each other’s religious
belief. | am not referring to their general belsgtem or secret ceremonies or practices
here, but simply to this one line of principle cendng religious beliefs. If people can do
the same as Masons do with regard to religiougetselthe world would be a better and
more agreeable place.

Of course, one would argue that Masons haveedgi® be bound by this principle by
joining the society, whereas people in general haok being simply born into each
society. However, if one considers the ever-indrgpglobalization and international
transactions, the steadily increasing world popaaivhich makes the world smaller and
smaller, the recent scientific findings in geneadiathropology that indicate that all the
people of the world are descended from a groupeople from Africa, he/she would
realize that all the people in the world are broghend sisters in the true sense of the term
and that we are all in this together. We are alintoers of the world community. If we
truly realize this, we could pragmatically adopt¥lasonic approach towards beliefs and
put aside differences between religious traditiansl work together for the common
cause of building a better world for tomorrow.

References will be made to instances in whighadase Buddhist monks respect(ed)
Shinto deities as examples of inter-religious eyt to the writer's own religious
experiences, and to recent genetic anthropologtadies.
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Korea Miracle 2
Prof. Dr. Yong YOON

Director of Korean Solidarity for Anti-Corruption
Korea University, Seoul, KOREA

badkiller@hanafos.com Abstract

| am about to tell you a story about a revered tis&wrean, national hero, Park, Chung
Hee, the former President of Korea. He was an A@eyeral, who took power by a
military junta. He was a man of miracles, a natidrexo, and the father of South Korea.
Let me tell you how he changed the country. TheeldorGDP was USD$350 in 1970. 43
years later, it's now USD$22,000. 63 times bett&ithout him this could never have
been possible. Before, Korea was ranked 220th i® @M of 250 countries, way at the
bottom. Now it's ranked 13th. Isn’t he a miraclem@aNithout him | would never have
been able to be here. We were too poor to thinkiapoing abroad. | think it's the same
for most of Korean participants here, we're althe same boat. Let me tell you all about
how Park made a tiny country rise up, becomingl®ta power of the world, from being
one of the absolute poorest. Let me tell you wregdpened to South Korea before the
coup d'eta that established him into presidencilag 16, 1960. This is the theme which
| will develop in my paper.

*%*

The Tradition of Ambiguous Discourse in Classical @lture and Poetry
Klasik Klturde ve Siirde Ortuli Soyleme Gelengi

Assoc. Prof. Dr. Yusuf Cetingla
Fatih University
Istanbul, TURKEY

ycetindag@fatih.edu.tr Ozet

Klasik kultirde,siirden guzel sanatlara kadar, bircok sanat daliawatiimak istenen
distnce ya da duygu @goudan sdylenmez, eserin icinesitle sekillerde ve seviyelerde
gizlenirdi. Buna kisaca “Ortulu séyleme gelgriele diyebiliriz. Meseleyssiir agisindan
bakilinca bu Uslubun temelinde 6ncelikle Kur'anandindan da tasavvufun etkili okglu
soylenebilir. Ozellikle de tasavvufun, Klasilkrin ortilii konymasinda ve kendine ait bir
“Ust-dil” olusturmasinda buyuk katkilar @adigi gérilmektedir. Biz bu yazimizda Klasik
sirde zamanla ortaya cikan bu soykeyiiciminin sebepleri ve dolayisiyla da gehi
Uzerinde durmaya catik. Bu arada yeri geldikce bazi buyiair, mutasavvif ve
tezkirecinin de konuya yalkdanini aktarmaya c¢atik.
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