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ABSTRACT

This study aims to show how ‘Abd al-Ghani al-Nabulusi (1641-1731), a prominent
Syrian Islamic scholar in the seventeenth and eighteenth centuries, teaches Muslims to
overcome their ego through various disciplines. This paper will focus on his ontology,
theology and sufi practices. In ontology, al-Nabulusi explains the reality of being from
a perspective of Wahdat al-Wujad (unity of being). According to al-Nabulus, all beings
in the world have no actual existence, but only Allah has true existence. Other beings
can exist through Allah’s existence. He insists that this is the reality of being which
all Muslims must understand and believe in. Furthermore, his idea of existence is not
limited in the field of ontology, but also in the field of theology. Al-Nabulusi discussed
the topic of human agency with Ibrahim al-Karani (d. 1616-1640), a prominent Islamic
theologian in Medina. Al-Karani claimed that human power can influence (ta’thir)
actions with the permission of Allah. However, al-Nabulusi disagreed, holding on that
only Allah has the power to create actions. This follows from al-Nabulust’s ontology: as
Allah is the only true Existent, so He is the only true Agent. Finally, even in his treatise
on Nagshbandi practices, al-Nabulusi developed the meaning of its practice based on his
ontology. Al-Nabulusi explains that silent remembrance of Allah (dhikr khafi), which is
regarded as one of the most important practices for the Nagshbandj, is a way to overcome
our ego and experience true reality. This paper demonstrate how al-Nabulusi repeatedly
emphasized the oneness of Allah in various kinds of Islamic sciences and practices.

Keywords: Wahdat al-Wujid, Oneness of Allah (tawhid), Islamic Theology, Sufi Practice,
‘Abd al-Ghani al-Nabulusi, tasawwuf
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72NN D E /2 D RREIZEAL TV D X TR, D LAT Y 7= b S>> T LE D,
IRRRBIFERTHALNI LI LT, ZOMRDH B LI TERMITTER
KIEFAETH DT 7 =S OA L IARITAN N THET LR D72,

11 1Ibid., 62.

12 A7 F—b—2h+ 7 —F—=—[{ZD\ C|LBasheer M. Nafi, “Tasawwuf and Reform in Pre-modern Islamic
Culture: In Search of Ibrahim al-Karani,” Die Welt des Islams 42 (3), (2002): 307-355; Omer Yilmaz, [brahim
Kiirani: Hayat, Eserleri ve Tasavvuf Anlayis: (Istanbul: Insan Yayinlari, 2005) 72 &% &,
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4-2. ;KRB DX1 )L

BEATMICBWT S, 7y 7 =L OME 2 58 IR IT D72 DIBET B ITITER D
FEARDHNTND, A—=T 4 —HHDOEARNRMETIEL LT Ty 7 — DA Z AN LT
IEFICTERL8TH (dhike, LN A4 2V EF D) DNdoD, ZOX47VE, Fa3ELUTEL
LHFEDA 47V (dhikr  jahri ) EFEFESTOLOTIET TERALLERO X 1 7)1 (dhikr
khafi) (IZRELDDND0, T2 Va0 Ty —BHIMEHANILER D X 1 7V ZZ EHE7R
FEEFTETHLEFRUTES,

EERDR 4 7 VAT & ETETEDLAR (basira) (ZIE, B2 ONDHG—T 7ebb
BTy 7 —— LN BIELT, FERELTESRDT Y 7 —LIADEDIEET
EATHE DR DIEA ED, RUAUIMETEDOLIRSZABIHAELDTH LM,

F—=TNA =T ERRDOI S IR REE TEBRO X 0 7V O5iM (magam  al-dhikr  al-
khafi) | EFES, LD 7 )Z XSTELIHCOHBE X, 7Ty 77— DE—TITe<HL
DIFEORRMEORAT THY, 7y 7 —0EHEEZ S, mulli¥inkd 325Dk
Thb, ZLUURRRBIAWAEIL . 7> T —DmIZIRLEDH 28T D ANH 220, EMED
fBE (akhlaq rabbaniya) ZABLCEHDTH D5, ZOBRME T —TNA 4 — TN T —A >
I RyAL—8 %5 AL, TFL (77 —) IZLoTH, RUTE->TEEL, FAC X TH B, FAIC K
ST Bt & BIRESS, =T A ¢ — I E— MR O R CL BOEMITE OB R
TUTIETHY, 7 7 =DM G HIUTFIEL TS ERV, BCOHER, BIHAFIZ LS
THLDFERITWERSH DO TIHRL, Ty 77—l b AU, BT 7 —220
ME—DIFETH D ZLa KR L, TOMITIRLAEED Z LIS Lo THID AR (TFEL T
%] DTHD,

13 Ibrahim al-Karani, Maslak al-Saddad ila Masala Khalg Af‘al al-Tbad (MS. Princeton: Princeton University
Library, Yahuda 3862) 1b.

14 Al-Nabulusi, “Tahrik al-Silsilat al-Widad fi Mas’ala Khalq Af‘al al-‘Ibad,” in Samer Akkach (ed.), Letters of a
Sufi Scholar: The Correspondence of ‘Abd al-Ghani al-Nabulusi (1641-1731), (Leiden and London: Brill, 2010),
61-114. Akkach|3#@# ? FRE 2 B HEIE L T/ZE LY,

15 Al-Nabulusi, Tahrik al-Silsila, 76.

16 Ibid., 67.
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HEHYIZ

ZZETOEMIILLTOLOICE LD OND, £F ] 2B T5T—T VA 4 —DFF
E—MEmE, 7y§—&u\5ﬁﬁﬁﬁé’9 FNLZOMFA~DOHHBL T 7 2% O TITR
W, O MR CIIED 2 TUIRIRNECTH Y, 7Ty 7 —ZERNEOFETH L L
D FRDFEINTND, %&ié‘%éi?y?—ODﬁ?'ﬂ:otofﬁELTb\5@(“2930\ B5H
HTHIELTWDDOTIHR, ZLT, 7Ty 7RI BREOFERIFIETH D LW I L
FIEBRIE, B OAFAE— MR 721 TR RO T AR b B % E LT\ D, Lol F—
TNA 4 —F FIROFAE RN ELZ BRI DI T A—T 0 —DEITE VW) EEDB LI TH
HEWN), T =T NA =TT I a T —HHANERT DR OR 4 INZET T —
NHEZET SELHEST T I, BHIEREZWAILT Y 7 — DIk T 572D DOEK TH L
A

F—TNA 4 — DI E, W FgEm., BTz B LTRSS TN D01, KIS T
WEDIL, 7T —DIHNPFIETDHENHIMRBLCTH D, #iEM DA, NHOITAEAERM:
EWVOTFH M, AR ELTTHEITD, TR Ty 7 —OME— b B2 51T
SHELLORBDTHL7ebIE, BEHAE OV =—/LTLR, BCORJFRAVEZ BRAEL |
T T =WV FLEIC Lo TENSINTWA Z LB U CIO T, AT FAE) T %,
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